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GALILEE IN THE TIME OF CHRIST

The Romans divided Israel into three regions: Galilee, the upper region; Samaria, the central region, and Judea, the southern region.  Galilee, in the time of Christ, was about 50-60 miles long and 25-30 miles wide.

The name derives from the Hebrew “galil” which means “circle or circuit.”
In the time of Christ it included more than one-third of current Israel, extending from the base of Mt. Hermon on the N, to the ridges of Carmel and Gilboa on the South and from the Jordan to the Mediterranean Sea.  Solomon once offered the tract to Hiram, who declined it, after which Solomon colonized it.  It embraced a large northern portion of the tribe of Naphtali and was called Galilee of the Gentiles. There are many Scripture references to it. The first three gospels are occupied largely with Christ’s ministry in Galilee. Of His thirty-two parables, nineteen were spoken in Galilee, and twenty-five of His thirty-three great miracles were performed in Galilee. In this province the Sermon on the Mount was spoken. Here the Lord was transfigured.

In the mixed population after the exile the purely Jewish element may have been relatively small. In 165 BC Simon Maccabeus claims to have rescued them from their threatening neighbors by carrying the whole community away to Judea (1 Maccabees 5:14). Josephus tells of the conquest by Aristobulus I of Ituraea (Antiquities, XIII, xi, 3).  He compelled many of them to adopt Jewish religious customs, and to obey the Jewish law. There can be little doubt that Galilee and its people were treated in the same way.  So at the time of Peter, the Jewish population was probably considerable.  The Zealots, a Jewish religious group who sometimes used violence in their defense of the law, was believed to have many adherents living in Galilee, to avoid scrutiny from religious leaders in Jerusalem.  Simon, one of Jesus’ disciples, was known as a Zealot. 

While Jewish in their religion, and in their patriotism too, as subsequent history showed, the population of Galilee was composed of strangely mingled elements—Aramaean, Iturean, Phoenician and Greek.  In the circumstances, they were not  sticklers for high orthodoxy as the Judeans. Their mixed origin explains the differences in speech which distinguished them from their brethren in the South, who regarded Galilee and the Galileans with a certain proud contempt.  Read the following verses and record what you learn:

John 1:46 ______________________________________________________

_______________________________________________________________

John 7:52 ______________________________________________________

_______________________________________________________________

But a fine type of manhood was developed among the peasant farmers of the two Galilees which, according to Josephus, were "always able to make a strong resistance on all occasions of war; for the Galileans are inured to war from their infancy .... nor hath the country ever been destitute of men of courage." Josephus, himself a Galilean, knew his countrymen well, and on them he mainly relied in the war with Rome.  In Galilee also the Messianic hope was cherished with the deepest intensity.  When the Messiah appeared, with His own Galilean upbringing, it was from the north-countrymen that He received the warmest welcome, and among them His appeal elicited the most gratifying response.  And it was the primarily Jewish villages that were most visited by Jesus.  And all of Jesus’ disciples except Judas Iscariot were believed to have been Galileans.

In 47 BC, Herod the Great, then a youth of 25, was made military commander of Galilee, and won great applause by the fashion in which he suppressed a band of robbers who had long troubled the country. When Herod came to the throne, 37 BC, a period of peace and prosperity for Galilee began, which lasted till the banishment of his son Antipas in 40 AD. The tetrarchy of Galilee was given to Antipas at his father's death, around 4 BC. His reign, therefore, covered the whole life of Jesus, with the exception of His infancy. After the banishment of Antipas, Galilee was added to the dominions of Agrippa I, who ruled it till his death in 44 AD. Then followed a period of Roman administration, after which it was given to Agrippa II, who sided with the Romans in the subsequent wars, and held his position till 100 AD. The patriotic people, however, by no means submitted to his guidance. In their heroic struggle for independence, the command of the two Galilees, with Gamala, was entrusted to Josephus, who has left a vivid narrative, well illustrating the splendid courage of his freedom-loving countrymen. But the bravery of the Galileans was no match for such an adversary as Rome; the country soon lay at the feet of the victorious Vespasian in 67 AD. There is no certain knowledge of the part played by Galilee in the rebellion under Hadrian, 132-35 AD. 

At the beginning of the Roman period Sepphoris (Cafuriyeh), about 3 miles North of Nazareth, took the leading place.  Herod Antipas, however, built a new city on the western shore of the Sea of Galilee, which, in honor of the reigning emperor, he called Tiberias. Here he reared his "golden house," and made the city the capital of his tetrarchy.  After the fall of Jerusalem, Galilee, which had formerly been held in contempt, became the home of Jewish learning, and its chief seat was found in Tiberias where the Mishna was committed to writing, and the Jerusalem Talmud was composed. Thus a city into which at first no pious Jew would enter, in a province which had long been despised by the leaders of the nation, became the main center of their 
national and religious life. 
Cities of Galilee: 
Among the more notable cities in Galilee were Kedesh Naphtali, the city of refuge, the ruins of which lie on the hills West of el-Chuleh; Chorazin, Bethsaida and Capernaum, North of the Sea of Galilee; Nazareth, the city of the Jesus’ youth and young manhood; Jotapata, the scene of Josephus' heroic defense against the Romans, which stood at Tell Jefat, North of the plain of Asochis; Cana of Galilee; and Nain, on the northern slope of the mountain now called Little Hermon. 
General  Physical Description: 
In physical features Galilee is the most richly diversified and picturesque district in Western Palestine; while in beauty and fertility it is strongly contrasted with the barren uplands of Judah. Cut off from Mt. Lebanon in the North by the tremendous gorge of the Litany, it forms a broad and high plateau, sinking gradually southward until it approaches Cafed, when again it rises, culminating in Jebel Jermuk, the highest summit 
on the West of the Jordan. From Cafed there is a rapid descent by stony slope and rocky precipice to the shore of the Sea of Galilee. The mountains of the Northeast  stretch westward across the country, and drop upon the plain of Rameh to the South. Irregular hills and valleys, with areas of  woodlands, lie between this plain and that of Asochis (el-Battauf). The latter is split from the East by the range of Jebel Tor`an. South of Asochis rise lower hills, in a cup-like hollow along which lies the town of Nazareth. South of the town these sink steeply into the plain of Esdraelon. 

The isolated form of Mt.Tabor stands out on the East, while Carmel bounds the view on the West. The high plateau in the North terminates abruptly at the lip of the upper Jordan valley. As the Jordan runs close to the base of the eastern hills, practically all this valley, with its fine rolling downs, is included in Galilee. The plain of Gennesaret runs along the northwestern shore of the Sea of Galilee. From the uplands to the West, stretching from Qurun Chattin (the traditional Mount of Beatitudes) to the neighborhood of Tabor, the land lets itself down in a series of broad and fertile terraces, falling at last 
almost precipitously on the western shore of the Sea of Galilee. The descent toward the Mediterranean is much more gradual; and the soil gathered in the longer valleys is deep and rich. 
The district may be described as comparatively well watered. The Jordan with its mighty springs is, of course, too low for purposes of irrigation.   In our times, the Jordan more resembles a creek at certain seasons.  But there are many perennial streams fed by fountains among the hills. The springs at Jenin are the main sources of the river Kishon, but for the greater part of its course through the plain the bed of that river is far below the surface of the adjoining land. The melts descending from Lebanon and Hermon are also a perpetual source of moisture and refreshment. 
Products: 
Galilee was famous in ancient times for its rich and fruitful soil. The grapes 
grown in Naphtali were especially famous, as were the pomegranates of Shikmona—the Sykaminos of Josephus—which stood on the shore near Mt. Carmel. The silver sheen of olive trees is seen in almost every valley; and the olive oil produced in Galilee has always been regarded as excellent.  Its wheat fields yielded an abundant supply, and the wheat of Chorazin was proverbial. The great plain of Esdraelon also was reknowned for its fertility . Undoubtedly Galilee was largely drawn upon for the gifts in kind which Solomon bestowed upon the king of Tyre.

Read 2 Chronicles 2:10 ___________________________________________

______________________________________________________________

At a much later time, the inhabitants of Tyre and Sidon depended upon 
the produce of Galilee (Acts 12:20). 
Many roads traversed Galilee’s valleys, and traversed the ridges and ran to the east, west, and south.  Galilee was connected with the harbors on the Phoenician seaboard, with Egypt on the South, with Damascus on the Northeast, and with the markets of the East by the great caravan 
routes. 
Contact with the Outside World: 
In the days of Christ the coming and going of the merchantmen, the passing of armies and the movements of the representatives of the Empire, must have made these highways a scene of perpetual activity, touching the dwellers in Galilee with the widening influences of the world.
 
The peasant farmers of Galilee were a bold and enterprising race. Encouraged by the fruitfulness of their country, they were industrious cultivators of the soil. Josephus estimates the population at 3,000,000. This may be an exaggeration; but here we have all the conditions necessary for the support of a numerous and prosperous people. This helps us to understand the crowds that gathered round and followed Jesus in 
this district, where the greater part of His public life was spent. The cities, towns and villages in Galilee are frequently referred to in the Gospels. That the Jewish population in the centuries immediately after Christ was numerous and wealthy is sufficiently proved by the remains from those times, especially the ruins of synagogues. 
Galilee was not without her own heroic memories. The great battlefields of Megiddo, Gilboa, and the waters of Merom lay within her borders; and among the famous men of the past she could claim Barak, Ibzan, Elon and Tola of the judges; of the prophets, Jonah and Elisha at least; possibly also Hosea who, according to a Jewish tradition, died in Babylon, but was brought to Galilee and buried in Cafed.  When the chief priests and Pharisees said, "Search, and see that out of Galilee arises no prophet," it argued strange and inexcusable ignorance on their part. 
















JEWISH CLOTHING AND BUILDINGS

Our knowledge of the clothing worn by people comes primarily from the Scriptures themselves, as well as from illustrations on various monuments, seals and plaques that have been found. Findings in grave and tomb remains by archaeologists have also provided direct evidence. 
PRIVATE "TYPE=PICT;ALT=Ruth In Boaz' Field"

Although there was a general similarity, in appearance and what the items were called, there were always easily-detectable differences in men and women's clothing. The Lord had commanded that male and female Israelites were to wear different forms of clothing, and made it very clear how He felt about those who did otherwise. 
 
Read Deuteronomy 22:5 _____________________________________________

_________________________________________________________________ 

For Men - 
· The Inner Tunic - a long piece of plain cotton or linen cloth as an undergarment for the upper body, but sometimes reaching all the way down to the ankles. It was usually not worn when the weather was very warm. 
· The Tunic-coat, or Ketonet - a shirt-like garment worn over the inner tunic in cool weather, or next to the body without the inner tunic when warm. It usually had long sleeves and extended down to the ankles. 
· The Belt, or Girdle - made of leather, from 2 to 6 inches wide, sometimes with a shoulder strap when heavier articles were being carried from it. 
· The Cloke, or Mantle - a robe worn over all of the other items of clothing as an outer garment for warmth and appearance. 
· The Headdress - worn chiefly as a protection against the sun. The Hebrew version could, depending upon circumstances, be a cap, a turban, or a head scarf. 
· Shoes or Sandals - shoes were made from soft leather, sandals from harder leather.

For Women  
· The Inner Tunic - a long garment reaching all the way down to the ankles. It was usually of a finer quality cotton, linen or silk. 
· The Outer Tunic - a full-length garment, again of finer quality than the men's version, and almost always enhanced with fine needlework and/or multicolor threads. 
· The Belt, or Girdle - made of colorful silk or wool, sometimes with a fringe from the waist nearly to the ankles. 
· The Cloke - warm and durable for protection against cool weather, and usually more intricate. 
· The Headdress - a lighter and finer quality than the men's version, and always more colorful. Women also usually had elaborate plaiting or other arrangement of their hair, which tended to be long. 
· Shoes or Sandals - shoes were made from soft leather, sandals from harder leather.

What happened to the clothing that Jesus had been wearing His Crucifixion?
John 19:23-24 ____________________________________________________

_________________________________________________________________

Materials.  The first mention of clothing that occurs in Scripture is of the simple garments made by Adam and Eve from fig leaves (Genesis 3:7), which were followed by those made of the skin of animals (Genesis 3:21). 

Skins were not wholly disused at later periods; the “mantle” worn by Elijah appears to have been the skin of a sheep or some other animal with the wool left on. It was characteristic of a prophet’s office from its mean appearance.

Zechariah 13:4 _____________________________________________________

_________________________________________________________________

Matthew 7:15 ______________________________________________________

_________________________________________________________________

Cloaks of sheepskin still form an ordinary article of dress in the East. The art of weaving hair was known to the Hebrews at an early period.  Read the following:

Exodus 26:7; Exodus 35:6 ____________________________________________

_________________________________________________________________

The sackcloth used by mourners was of this material. John the Baptist’s robe was of camel’s hair. Matthew 3:4 __________________________________________ 

Wool, we may presume, was introduced at an early period, the flocks of the pastoral families being kept partly for their wool.  It was at all times largely employed, particularly for the outer garments. Flax was no doubt used in the earliest times to make linen garments. Of silk there is no mention at an early period, unless it is in Ezekiel 16:10, 13.

White was considered the most appropriate color for cotton cloth, and purple for others.

Ornamentation was secured by 
(1) weaving with previously dyed threads (Exodus 35:25)
(2) gold thread
(3) introduction of figures, either woven into the cloth or applied by needlework. 

Robes decorated with gold, and at a later period with silver thread, were worn by royal personages.

Psalm 45:13 _______________________________________________________

Acts 12:21 ________________________________________________________

Other kinds of embroidered robes were worn by the wealthy both of Tyre and Palestine. 

Ezekiel 16:13 ______________________________________________________

Judges 5:30 _______________________________________________________

Psalm 45:14 _______________________________________________________

From the period of Moses the art in fabric was maintained among the Hebrews; the Babylonians and other Eastern nations, as well as the Egyptians, excelled in it.  Although the art of dyeing seems to have been flourishing in Palestine, dyed robes were imported from foreign countries, particularly from Phoenicia, and were not much used on account of their expensiveness.

Purple and scarlet were occasionally worn by the wealthy. 

Proverbs 31:22 _____________________________________________________

Luke 16:19 ________________________________________________________

2 Samuel 1:24 _____________________________________________________

The surrounding nations were more lavish in their use of them; the wealthy Tyrians (Ezekiel 27:7), the Midianitish kings (Judges 8:26), the Assyrian nobles (Ezekiel 23:6), and Persian officers (Esther 8:15) are all represented in purple.

Garments.  From the simple loincloth, or apron, dress gradually developed in amount and character according to climate and condition and taste of the wearer. Regarding the clothing of the patriarchs and ancient Israelites, the Beni Hasan tableau (c. 1900 B.C.) from Egypt provides a good illumination of the appearance of Abraham and his contemporaries. It was not limited to what was indispensable to cover nakedness, for we read of various forms of clothing and costly garments of fine linen.

Genesis 24:53 _____________________________________________________

Genesis 37:3 ______________________________________________________

Genesis 41:42 _____________________________________________________

Genesis 45:22 _____________________________________________________

The making of clothes among the Israelites was always the business of the housewives, in which women of rank equally took part.

1 Samuel 2:19 _____________________________________________________

Proverbs 31:22-24 __________________________________________________

Acts 9:39 _________________________________________________________

In the time of Christ creditors did not take the upper garment or cloak, which it was not lawful for them to retain, but the coat or tunic, which agrees with the representation of Jesus. There having occurred an instance of the violation of the Sabbath, Moses commanded that there should be a fringe upon the four corners of this garment, together with a blue cord or “riband,” to remind the people of the heavenly origin of His statutes 

Matthew 5:40 ______________________________________________________

Numbers 15:32-41 __________________________________________________

Matthew 9:20 ______________________________________________________

Luke 8:44 _________________________________________________________

The prophet’s mantle was, probably, as a rule a simple sheepskin with the wool turned outward.

Headdress.  This could be of several types: (1) Veil. That of the lower class of Israelite women is unknown, but the veil was regarded from ancient times by women of character as indispensable. Various kinds are mentioned.  Read the following verses noting the Hebrew word

Genesis 24:65 _____________________________________________________

Genesis 38:14, 19 __________________________________________________ 

Song of Solomon 5:7 ________________________________________________

Isaiah 3:23 ________________________________________________________

As the cloaks worn by the ancients were so full that one part was thrown upon the shoulder and another gathered up under the arm, Ruth, by holding a certain part, could receive into her bosom the corn which Boaz gave her.  (Edersheim, Sketches of Jewish Life). 

In patriarchal times wives and young women went about, especially when engaged in their household duties, without veils; and yet in early times the betrothed veiled herself in the presence of the bridegroom (Genesis 24:65), and lewd women veiled themselves (Genesis 38:15).

Sandals consisted merely of soles strapped to the feet, but ladies also wore costly slippers, often made of sealskin (Ezekiel 16:10, NASB, “porpoise skin”; NIV, “leather”), probably also of colored leather. Ladies of rank appear to have paid great attention to the beauty of their sandals.  They were embroidered or adorned with gems and so arranged that the pressure of the foot emitted a delicate perfume.  The garments of females were terminated by an ample border of fringe, which concealed the feet.

Isaiah 47:2; Jeremiah 13:22 __________________________________________

_________________________________________________________________

Luxurious Articles of Dress.  In addition to the essential and common articles of dress already mentioned, a great many more of an ornamental kind were in use, especially among women of luxurious habits. In rebuking the women of Jerusalem, Isaiah mentions a number of these articles of luxurious dress. 

Isaiah 3:16-24 _____________________________________________________

There is doubt as to the precise meaning of some of the words employed in the description, and little comparatively can now be known of the exact shape and form of several of the articles mentioned.

Tinkling Ornaments.  Rings of gold, silver, or ivory, worn around the ankles, which made a tinkling sound as the wearer walked.
Headbands or Frontlets.  Plaited bands of gold or silver thread worn below the hairnet and reaching from ear to ear.
Crescent ornaments  The new moon was a symbol of increasing good fortune and as such was the most approved charm against the evil eye; the ornament fastened around the neck and hung down upon the breast (Judges 8:21).
Necklaces and Earrings (KJV, “chains”).
Bracelets  According to the Targum, these were chains worn upon the arm, or spangles upon the wrist, answering to the spangles upon the ankles.
Caps. These are only mentioned in other parts of Scripture as worn by men.
Ankle Chains  A chain worn to shorten and give elegance to the step.
Sashes 
Perfume Boxes  Smelling bottles.
Amulet  Gems or metal plates with an inscription upon them, worn as protection as well as ornament.
Rings  (both ear and nose).
Festal Robes  Gala dresses, not usually worn, but taken off when at home.
Money Purses  Pockets for holding money (2 Kings 5:23, NIV, “bags”), generally carried by men in the girdle or in a purse.
Hand Mirrors  (“glasses,” KJV).
Fine Linen  Veils or coverings of the finest linen, Sindu cloth.
Headdress  (“hoods,” KJV).
Veils (see above).  Probably delicate veillike mantles thrown over the rest of the clothes.
Of course, garments varied greatly in material and ornamentation according to ability and taste. Kings and men of rank always had a large wardrobe, partly for their own use and partly to give away as presents
Customs Relating to Dress.  “The length of the dress rendered it inconvenient for active exercise; therefore, the outer garments were either left in the house by a person working close by (Matthew 24:18) or were thrown off when occasion arose (Mark 10:50; John 13:4; Acts 7:58), or, if this was not possible, as in the case of a person traveling, they were girded up (1 Kings 18:46; 2 Kings 4:29; 2 Kings 9:1; cf. 1 Peter 1:13). 
On entering a house the upper garment was probably laid aside and resumed on going out (Acts 12:8). The number of suits possessed by some Hebrews was considerable; others may have possed only a single suit consisting of an under and upper garment. The presentation of a robe in many instances amounted to installation or investiture.

Genesis 41:42 _____________________________________________________

Esther 8:15 _______________________________________________________
 
Isaiah 22:21 _______________________________________________________

On the other hand, taking it away amounted to dismissal from office. 
The production of the best robe was a mark of special honor in a household (Luke 15:22).   Often the heir was given a special production robe with long, flowing sleeves, indicating that hard labor was not expected.  (Joseph)

JEWISH BUILDINGS

Tents were used by 

· nomadic people, who followed their flocks to pasture and water, and moved around according to the seasons

· semi-nomadic people, who were based in a village but lived part of the year in upper or lower pasture areas. 

The tents they used were larger than most modern tents, having two separate sections. 

The front section was used for work. It was the public area of the tent, open to visitors. The men of the family lived here, gathered here with family members or friends, and conducted business here if necessary. The men ate their meals in this area. The front part of the tent would be left open in warm weather.

The second or rear part of the tent was private. A dividing curtain separated it from the front area. It was here that the women, children and babies lived and slept. 

Tents were made from goats' hair or dark sheep's wool, woven in rectangular strips on large looms. Women wove the fabric for the tents, stitched them together, and kept them in good repair. In effect, they were the craftspeople who produced the housing. They also set up the tents each time the clan/tribe moved to a new site. They selected a suitable site, then using wooden mallets and tent pegs they hoisted up and secured the unwieldy tents. When it was time to move on, they took down the tents, folded them and stowed to for the journey. This would seem heavy work to us, but the Hebrew women were sturdy and skilled, and they worked as a group.

Polygamy was the norm in the early period of Hebrew history, at least for the tribal leader. An important man would have a number of wives and concubines - primary and secondary wives depending on their pre-marriage status and background. A woman with a respectable dowry could expect to be a full wife; a servant girl without dowry who married a tribal leader would probably be classed as a concubine.

To accommodate this range of wives, the Hebrews (and other nomadic tribes) used an ingenious system. Each woman had her own tent. It was her domain, containing her possessions. In it, she would receive her husband when he cared to visit. She raised her children there and also housed any personal servants she might have. This system did much to avoid rivalry or ill feeling between the various wives. 

Many groups in Israel, particularly Bedouins, still use tents, but houses have largely replaced them in most parts of the country as agriculture and settled villages replace the nomadic way of life. Both sort of housing, however, continued in use throughout biblical times.

Stone for building, or mud and straw for mud bricks, was plentiful in most of Palestine, and stone was generally used at least in the foundations of houses.

At first, the basic floor plan followed the layout of the tents: one long room at the front, and another one immediately behind it. However, as villages became the predominant pattern of life, the basic floor plan of a modest house changed. Now it had a central courtyard with a number of rooms opening off it. These rooms were small by our standards, with a minimum of windows. Lattice work and shutters were used to cover window openings.

The size of the rooms was limited by the fact that rooms could only be as wide as the beams that supported the roof. Beams, usually wooden and roughly shaped, reached from one wall to the other, and were covered with a mixture of woven branches and clay, which was smoothed with a stone roller.

The inner walls were finished with a smooth coat of clay or plaster, which could be decorated with frescoes, elaborate in the houses of the rich, simpler in the houses of ordinary people. Wide benches of mud brick or stone for sitting and sleeping, and shelves for storage, were built into the structure itself.

Stairs or a wooden ladder led up onto the roof, which was used as an outdoor room that was partly shaded by matting or a ten-like superstructure. 

The inside rooms tended to be small and dark, so the courtyard and the roof were important parts of the house, used for tasks that needed good light - such as spinning and weaving, and food preparation. The flat roof area might also be used for sleeping, or for drying food or textiles.

In the earlier period of Jewish history, it may also have been used for bathing - Bathsheba was probably bathing herself on the flat roof of her house when she was seen by King David.

In the courtyard of a 1st century AD house you might find:

· the mikveh, a pool of clean rainwater used for ritual cleansing by both men and women

· a stone-based cooking area with a fire, cooking utensils and possibly an oven

· stone or clay implements for grinding small amounts of grain
 
· a covered area where people sat while they worked or talked
 
· a covered area for animals - people lived at close quarters with their animals.

This outside area was, if the weather was good which it mostly was, a center of activity and socializing. 

By modern standards, the houses of people in ancient Palestine were sparsely furnished. Ordinary people sat on cushions on the floor to eat, rather than sitting on chairs at a table. They slept on padded matting filled with stuffing. Tables, couches and beds were only used in the houses of the rich. 

Given this, Joseph of Nazareth was probably a builder rather than a carpenter, since the inhabitants of a small village like Nazareth did not need much furniture.
We can speculate that he built buildings from stone or that he constructed small wooden household necessities such as spoons or bowls.

Find at least five verses in scripture that mention the sort of houses that biblical characters were occupying:

1.  ______________________________________________________________

_________________________________________________________________

2.  ______________________________________________________________

_________________________________________________________________

3.  ______________________________________________________________

_________________________________________________________________

4.  ______________________________________________________________

_________________________________________________________________

5. _______________________________________________________________

_________________________________________________________________










































WARFARE IN BIBLICAL TIMES

Religious elements were a part of Hebrew warfare, and were evident in the preliminary steps, the conduct of the battle, and the treatment of the conquered people.

Before beginning an aggressive warfare, the Hebrews sought for the divine sanction by consulting either the Urim and Thummim.  Cross reference to the following verses:

Judges 1:1 ________________________________________________________

Judges 20:2, 27-28 _________________________________________________
 
1 Samuel 14:37 ____________________________________________________
 
1 Samuel 23:2 _____________________________________________________
 
1 Samuel 28:6 _____________________________________________________
 
1 Samuel 30:8 _____________________________________________________

Sometimes they sought out an acknowledged prophet.  Cross reference to the following verses:

1 Kings 22:6 _______________________________________________________

2 Chronicles 18:5 ___________________________________________________

Divine aid was further sought in actual warfare by bringing into the field the Ark of the Covenant, which was the symbol of Jehovah Himself.  Read the following:

1 Samuel 4:4, 18 ___________________________________________________

1 Samuel 14:18 ____________________________________________________

Formal proclamations of war were not interchanged between the belligerents. Before entering the enemy’s district, spies were sent to ascertain the character of the country and the preparations of its inhabitants for resistance.  Read the following:

Numbers 13:17 ____________________________________________________

Joshua 2:1 ________________________________________________________

Judges 7:10-11 ____________________________________________________

1 Samuel 26:4 _____________________________________________________

When war was immiment, a sacrifice was offered.  

1 Samuel 7:9 and 1 Samuel 13:9 ______________________________________

_________________________________________________________________

An encouraging address delivered either by the commander or by a priest. 

2 Chronicles 20:20 and Deuteronomy 20:2 ______________________________

_________________________________________________________________

Then followed the battle signal.

1 Samuel 17:52 ____________________________________________________

Isaiah 42:13 _______________________________________________________

Jeremiah 50:42 ____________________________________________________

Ezekiel 21:22 ______________________________________________________

Amos 1:14 ________________________________________________________ 

The combat assumed the form of a number of hand-to-hand contests. Therefore, a high value was attached to fast feet and strong arms!

2 Samuel 1:23 _____________________________________________________

2 Samuel 2:18 _____________________________________________________

1 Chronicles 12:8 ___________________________________________________

At the same time various strategic devices were practiced, such as ambush, surprise, or circumvention.   Read the following verses, noting the strategy:
Joshua 8:2,12 ______________________________________________________

Judges 20:36 ______________________________________________________

Judges 7:16 _______________________________________________________

2 Samuel 5:23 _____________________________________________________

Another mode of settling disputes was by the selection of champions, who were  offered of high rewards.

1 Samuel 17 _______________________________________________________

1 Samuel 18:25 ____________________________________________________

2 Samuel 18:11 ____________________________________________________

1 Chronicles 11:6 ___________________________________________________

The contest having been decided, the conquerors were recalled from the pursuit by the sound of a trumpet.

2 Samuel 2:28 _____________________________________________________

 2 Samuel 18:16 ____________________________________________________

 2 Samuel 20:22 ____________________________________________________

The siege of a town or fortress was conducted in the following manner: a kind of embankment was thrown up around the place constructed out of the trees found in the neighborhood together with earth and any other materials at hand.

Ezekiel 4:2 ________________________________________________________

Micah 5:1 _________________________________________________________

Deuteronomy 20:20 _________________________________________________

This line not only cut off the besieged from the surrounding country, but also served as a base of operations for the besiegers. The next step was to throw out from this line one or more “mounds,” or “banks,” in the direction of the city.

These were gradually increased in height until they were about half as high as the city wall. On these mounds or “siege walls,” towers were erected  from where the slingers and archers might attack effectively.

2 Kings 25:1 ______________________________________________________

Jeremiah 52:4 _____________________________________________________

Ezekiel 4:2; 17:17; 21:22; 26:8 _______________________________________

Battering rams were brought up to the walls by means of the siege wall, and scaling ladders might also be placed on it.

In addition to battering rams, common weapons were swords, javelins, atlatls, and slings.  Do a brief study of each kind of weapon, and indicate what percentage of the army would have used each type of weapon  (note handedness!)

The treatment of the conquered was extremely severe in ancient times. The bodies of the soldiers killed in action were plundered.  Survivors were either killed in some savage manner, mutilated, or carried into captivity.   Read the following verses:

1 Samuel 31:8-9 ___________________________________________________

Judges 9:45 _______________________________________________________

2 Samuel 12:31 ____________________________________________________

2 Chronicles 25:12 _________________________________________________

Judges 1:6 ________________________________________________________

1 Samuel 11:2 _____________________________________________________

Numbers 31:26 ____________________________________________________

Deuteronomy 20:14 ________________________________________________

Sometimes the bulk of the population of the conquered country was moved to a distant locality. 
It was not unusual for conquerors to put the skull(s) of conquered leaders outside their city gates.  The idea was, “look what happened to the last guy who messed with me!”
1 Samuel 17:54 ____________________________________________________

_________________________________________________________________

Battles from Abraham to Israel’s Conquest
· Abraham’s 318 against the Armies of Shinar (Babylon) – Genesis 14
· Pharaoh Pursues the Israelites in Exodus – Exodus 14
· The Israelites Fight Back against the Amalekites – Exodus 17:8–16
· Israel Opposes the Midianites and Moabites – Numbers 31:1–11 
· Israel’s Rules of War – Deuteronomy 20 (Exo. 23:24, Lev. 18:21–24, 19:24, 20:2–3, Deut 18:9–14)
· Israel Marches on the City of Jericho – Joshua 6
· Israel’s Struggle with the City of AI – Joshua 7–8
· Joshua Leads Israel against the Five Amorite Kings – Joshua 10 (Deut 9:5)
· King Jabin of Hazor with a Great Army Opposes Joshua and Israel – Joshua 11
· Israel’s Continuing Conquests – Judges 1:1–11
· Ehud Leads Israel against the Moabites – Judges 3:12–30
· Barak Leads Naphtali and Zebulun against Sisera, the Commander of Canaan – Judges 4
· Gideon’s 300 Rise Up against the Midianites – Judges 7–8:21
· Israel Wars with Its Own Tribe of Benjamin – Judges 19–20
Battles of the Kingdom
· The Philistines Capture the Ark of Covenant – 1 Samuel 4:1–11
· Samuel Leads Israel to Repent and Repel the Philistines – 1 Samuel 7
· Saul Leads Israel to Save the City of Jabesh Gilead – 1 Samuel 11
· The Battle at Michmash – 1 Samuel 13:16-14:23 (14:47–48)
· Saul Leads Israel against the Amalekites – 1 Samuel 15:1–9 (15:19, 33)
· The Battle of the Valley of Elah, David verses Goliath – 1 Samuel 17
· David Saves the City of Keilah and Out Maneuvers King Saul – 1 Samuel 23 (21:1–15; 22:1–5)
· Saul’s Pursuit of David in the En Gedi – 1 Samuel 24
· David’s Strategic Movements -1 Samuel 26–27
· David Saves the City of Ziklag – 1 Samuel 30
· King Saul’s Final Battle – 1 Samuel 31
· War Between David’s Judah and Ishbosheth’s Israel – 2 Samuel 2–4
· King David’s Conquest Establishes Jerusalem – 2 Samuel 5
· David’s Mighty Men and Special Training – 1 Chr 11:10–25; 12:1–2, 8
· King David’s Great Conquests – 2 Samuel 8 (2 Chr 18)
· The Ammonite Rebellion – 2 Samuel 10
· Absalom’s Rebellion – 2 Samuel 18 (2 Sam 13–17)
· Sheba’s Rebellion – 2 Samuel 20
· King David Avenges the Gibeonites – 2 Samuel 21 (1 Chr 29:26–30)
Battles of the Divided Kingdoms, Judah and Israel
· Israel’s King Ambushes Judah – 2 Chronicles 13
· Ethiopia’s Army, Greater than One Million, Attacks Judah – 2 Chronicles 14
· King Jehoshaphat’s Army of Judah Worships and Sings in the Face of Battle – 2 Chronicles 20
· King Ahab of Israel’s Battles with Syria – 1 Kings 20; 22
· Israel and Judah Joined Together to Defeat the Moabites – 2 Kings 3
· The Syrian Army Come to Conquer Israel including Elisha – 2 Kings 6:8–7:20
· Edom Revolts against King Jehoram of Judah – 2 Chronicles 21
· King Amaziah of Judah Wars against Edom – 2 Chronicles 25:1–16
· King Amaziah Stirs Up Israel to Battle – 2 Chronicles 25:17–24
· King Uzziah of Judah Fights the Philistines – 2 Chronicles 26:1–15
· Judah is Weakened by Battles – 2 Chronicles 28
· The Assyrian Invasion – 2 Kings 18–19 (2 Chr 32:20–21)
· King Josiah Goes Out to War against Pharaoh Necho – 2 Chronicles 35:20–27 (2 Kgs 23:29–30)
· The Babylonian Captivity of Judah – 2 Kings 25


JEWISH LAW: CEREMONIAL AND CIVIL
Law, at least as custom, certainly existed among the Hebrews in the times 
before Moses, as appears from numerous allusions to it, both in matters civil and ceremonial, in the earlier Scriptures. But we have no distinct account of such law, either as to its full contents or its enactment. Law in the Old Testament practically means the Law promulgated by Moses, with later modifications or additions, rules as to which have been inserted in the record of the Mosaic Law. 
The following are matters of pre-Mosaic law or custom to which allusion is made 
in Genesis and Exodus. Read these verses and record what you learn: 
Genesis 28:18 (the religious use of pillars) ______________________________ 

Genesis 35:2 (purification for sacrifice) ____________________________________	 

Genesis 14:20; Genesis 28:22 (tithes) ____________________________________ 

Genesis 17:10; Exodus 4:25 (circumcision) 	 

Genesis 25:22 (inquiry at a sanctuary) 	 

Exodus 5:1 (sacred feasts) 	 

Exodus 19:22 (priests) 	 

Genesis 14:22 (sacred oaths) 	 

Genesis 16; Genesis 24; Genesis 25:6; Genesis 29:16-30) marriage customs) _______

_____________________________________________________________________

_____________________________________________________________________ 


Genesis 25:31-34 (birthright) 	 

Genesis 24:2; Genesis 50:7; Exodus 3:16 (elders) 	 


Genesis 9:6 (homicide) 	 

Perhaps the earliest law alluded to on the Old Testament is found in Genesis 4:3- 5. Read these verses and record the unwritten law: 

This does not necessarily imply that every regulation found in the Pentateuch is given by Moses, a large number of the laws are expressly ascribed to him. We are distinctly told that Moses wrote certain laws or collections of laws. 
· Read the following verses and record what you learn: 
	Exodus 17:14; Exodus 24:4, 7 	_ 
	Deuteronomy 31:9 	_ 
These, however, form only a portion of the whole legislation; and therefore, 
whether the remaining portions were written by Moses, or-if not by him-when 
and by whom, is a legitimate question. 
· The Pentateuch certainly appears to have reached its present form by the gradual piecing together of diverse materials. It can certainly be shown that this law was in harmony with what must have been the customs and conceptions of the Israelites at the age of the exodus. 
· HE MOSAIC LAW
· Introduction of the Law: Exodus 19 
· We cannot understand the Mosaic Law and the Ten Commandments without realizing that they were given to Israel as a child. It was the infancy of Israel that made it necessary for God to introduce the Law. 
· Put in modern terms, we can look at the journey to Mount Sinai as a time when God dealt with Israel permissively. He let them respond "naturally." He acted in love to meet their needs. He did not correct or punish excessively. The result showed the outcome common to all permissive approaches to child rearing. The people failed to develop inner discipline. They did not mature. They did not respond to God as a Person, or delight in His purposes. 
· The Bible makes it very clear that God is not a permissive parent. And this section of Scripture shows us why. 
· Read the following verses and record what you learn: 

     Hebrews 12:6 	
	
Proverbs 3:11-12 	 

What's more, Scripture tells us the purpose of God's discipline. "God disciplines 
us for our good, that we may share His holiness" (Hebrews 12:10). It takes 
discipline to develop holiness, and God will not shrink back from giving His 
children any good gift-no matter how painful that gift may initially seem! 
· It was because of love, and for the introduction of a discipline through which 
Israel might come to share God's holiness, that the Lord led His people to Mount Sinai.  Love, and Israel's desperate need for discipline, led to giving of the Law. In later years the Law would be tragically misunderstood by God's people. Its purpose and meaning would be distorted, and its true role clouded. But the Law was nevertheless necessary for Israel. 
· A voluntary covenant. As we study the Law we'll see a striking difference 
between the Law Covenant made at Sinai and the covenant God made earlier with Abraham. Each makes clear what God is committed to do. But how God acts under Law is linked to the response of each generation and individual to His revealed Word. God said, "I will ... " to Abram, and gave him unshakable promises. God said, "If you obey Me fully," to Israel at Sinai (Exodus 19:5). 
· Under Law, obedience would bring blessing; through obedience the people would become "a kingdom of priests and a holy nation” (Exodus 19:6). But if a generation would not respond to God, and continued in childish rebellion, they would not be blessed. Instead they would know the chastising hand of God. 
· Fear of the lord. The events at Sinai now take on a striking appearance. The God who brought vast judgments on Egypt now thundered at Israel! Boundaries were set around the mountain, and no living thing was permitted to approach its slopes. A thick cloud covered the mountaintop; thunder and lightning constantly played above the camp. Then, dramatically, a voice that stunned Israel's senses spoke. 

	Read Exodus 20:18-19 and record what you learn: 	 

· Awed and fearful, the willful people of Israel, for a time at least, were cowed. Psalm 111:10 says it: "The fear of the Lord is the beginning of wisdom."  And Proverbs 1:7 echoes the thought: "The fear of the lord is the beginning of knowledge." The child must learn respect for the parent before he will respond to love. 
· Often in Scripture "the law" speaks of these first uttered commandments of God to Israel. But the word Law (torah) does not always refer to the Ten Words of Sinai. It also refers at times to the whole system of life expressed by the continuing Old Testament revelation; a system containing many positive statutes and ordinances as well as the apparent negatives of the Ten. Also, the believing Jew thought of the Books of Moses (Genesis through Deuteronomy) as torah, "the Law." 
· But here it is the Ten Commandments and their explanation in Exodus that draw our attention. For these stand today as the epitome of the moral revelation of the Old Testament. looking at them, remembering that Israel is a people who need discipline and training in holiness, we need to ask, "Why these? What was God's purpose in giving Israel this law, now?" 
· The Law This first revelation of law to Israel performed two clear functions. 

· 1. First of all, it revealed the character of God. If Israel was to reflect God's character, and thus bring Him praise, they must understand His character. The Ten Commandments are our first sharp revelation of the moral character and the deepest values of our God. From earlier revelation, we know that God is faithful to His promises. But His moral character still remained something of a mystery. But no more. The Ten Laws from Sinai reveal the moral nature of this God who had taken it on Himself to redeem a people to become like Him. 
· 2. A second important function of the Law is that it defines God's 
expectations.
· In clearly defined standards, the people of God are told how He expects them to behave. There is a tremendous value in any relationship in having expectations revealed. Some of us grew up in homes where we simply did not know how to please our parents. Nothing we did seemed to meet with their approval, and their commands to us would change from day to day. There was to be no such uncertainty for Israel in its relationship with God. God defined clearly the way He expected them to go; so clearly that even a child could not miss his way. 
· With the limits established, and with God's expectations clearly expressed, the people would now have a standard by which to measure their own responses and behavior. 
· In modern terms this might be called a "feedback system," something very 
important when anyone is being trained. Imagine a golfer practicing daily to 
eliminate a slice from his drive. He stands on the tee, swings, and watches the ball ... adjusts, and tries again. He gauges each effort by watching that ball in flight, and, when he begins to straighten out the drive, he continues to practice to make sure that he has mastered the correct swing. NOW, how much chance would the golfer have to improve if a screen were placed so he could tee up and hit, but not watch the ball's flight? 
· Obviously, without the feedback of seeing how he is doing, he simply could not correct his problem. In the same way, the Law provided an objective standard and served as a background against which the Israelites would obtain immediate feedback on their behavior. They could measure their plans, their goals, their values, and their actions against the divine revelation of morality. 
· There are other functions of the Law as well, but these two help us see its 
tremendous value to Israel at this point in history. The Law would be for Israel a dual revelation. In it they would see the moral character of God. And in it they would also see themselves. 

ADDITIONAL LAWS
· Immediately after the making of the Covenant, Moses was called up into the mount, and there received instructions for the erection of the tabernacle, these being followed in due course by the rules of the reconstituted ceremonial of which the tabernacle was to be the home. 
· Exodus 25-35 describes the construction of the tabernacle. In the space below, draw a diagram that represents the shape and furniture in the tabernacle. 
        Now, read Hebrews 8:1-6 and enter any information you find pertinent: 
        Now read Hebrews 9:7-25 and record your findings:  _____________________

        From your reading in these sections, describe what went on in the tabernacle on a
        daily basis:__________________________________________________________

_________________________________________________________________

_________________________________________________________________

_________________________________________________________________

_________________________________________________________________

          What occurred on a weekly basis? 	_ 

          Now describe what happened annually, especially with regard to the high priest:  
          ________________________________________________________________

          ________________________________________________________________

          _______________________________________________________________


THE FINAL COMPILATION
· The remaining groups of Mosaic laws would appear to have been extant in their original form, no doubt in the custody of the priesthood for a very considerable time, (it may have been for centuries) before their final compilation in their present form. The arrangement of these groups as they now stand, is by no means haphazard, as it might at first appear. 

(1) Exodus. 
As the directions for the erection of the tabernacle with the purpose of its several parts were given to Moses immediately after the making of the covenant, they follow the account of it immediately. Thus Exodus contains the history of the covenant-making, of what led up to it, and of what immediately followed it, namely, the prevision of the home for the covenant-worship. 

(2) Leviticus. 

This book follows with the rules of that worship-- not with all its details, but 
with an account of all that was essential to it. First (in Leviticus 1-7) we have the law of sacrifice, including what was so especially peculiar to the covenant- worship, the law of the sin offering. 
· Then in Leviticus 8-10 we have the consecration of the tabernacle and its contents, the consecration of its priests and the inauguration of the newly prescribed system of worship. 
· Then in Leviticus 11-15 we have the rules for purification from ritual 
uncleanness, without which it would have been impossible for this system of covenant-worship to be carried on. 
· Then there follows in Leviticus 16 the account of the ceremonies of the Day of Atonement, the crown and completion of the whole. Thus in these 16 chapters we have an account of the essentials of the newly instituted covenant-worship. 

· In marked contrast to the numerous rules, sometimes intermingled with 
narrative, which we find in Exodus 25-40, Leviticus 1-16, and throughout 
Numbers.
· In Leviticus 17-26 a collection of laws which evidently was once a book by itself. This, from its constant insistence upon holiness as a motive of conduct, has been called "the Law of Holiness.” This section addresses the motive that underlies both this ceremonial law and the preceding moral and 
religious law of the Book of the Covenant: God's people must be holy, because HHHe is holy. The emphasizing of this principle closes thE whole statement of law, as its first enunciation had introduced it in Exodus 19:6. 

(3) Numbers. 
· The purpose of Numbers is supplementary. Numbers 1-6, containing the 
numbering and ordering of the tribes and rules as to the representative Levitical ministry, sets forth the corporate character of Israel's service of God. The Israelites were not to be a mere aggregation of tribes, but a single nation, the bond of their union being the covenant with God. The camp itself, ordered and carefully guarded against pollution, was to be a symbol of this holy unity. 
· Numbers 7-10 narrate the remaining occurrences at Sinai, including (Numbers 9:1-14) the important account of the first commemorative Passover. 
· The remaining chapters contain, alternately, a narrative of events following the departure from Sinai and groups of laws usually in some way connected with the events narrated, but all of them supplementary to the more essential laws already recorded. 

(4) Deuteronomy. 
· As a separate work and based upon sayings and doings at the very close of the 40 years, Deuteronomy naturally follows last. 


The General Character and Design of the Law. 
· Both in civil matters and in ceremonial the Law had to deal with men who lived in a comparatively early age of human history. Its rules were necessarily adapted in both departments to the standards of the age. At the same time they inculcated principles, the working out of which would by degrees bring about a great advance in men's conceptions both of what is true and of what is right. 

The Civil Law: 
· The excellence of the Old Testament Law is evident, not only in its great 
underlying principles, but in the suitability of its individual rules to promote moral advance. 

· (1) Servants and the Poor. 

· Some scholars are quick to note the similarity between the "judgments" of Exodus 20 and 21 and the "judgments" of Hammurabi, in respect to form and subject. Notwithstanding the practical wisdom found in many of the latter, there is in one matter a marked contrast in spirit between them and the former, for while both the Law of the Covenant and its enlargement in Deuteronomy guarded the interest of and secured justice, and mercy too, to slaves and the poor, the laws of Hammurabi were framed rather in the interests of the well-to-do. 
· Compare, for example, the rule as to a runaway slave in Deuteronomy 23:15, and this quote from the Code of Hammurabi, section symbol 16: "If a man has harbored in his house a manservant or a maidservant fugitive from the palace, or a poor man, and has not produced them at the demand of the commandant, the owner of that house shall be put to death." The Law indeed permitted slavery, an institution universal in the ancient world, but it made provisions which must very greatly have mitigated its hardship. It was enjoined, both in Exodus and in Deuteronomy, that after six years' service a Hebrew manservant should "go out free for nothing," unless he himself preferred to remain in servitude. Read Exodus 21:2-6 and Deuteronomy 15:12-18 and record what you learn: _______________________________________________________

________________________________________________________________

The rule in Exodus 21:7-11 as to women servants was not exactly the same, but it nevertheless guarded their interests, while Hebrew women servants were afterward included in the rule of Deuteronomy 15: 12. A still greater amelioration was brought in by a later rule connected with the law of the Jubilee as set out in Leviticus 25:39-55. Read this section and record what you learn: _____________________________________________________________

_____________________________________________________________

_____________________________________________________________
          Similarly the rule that murder was to be avenged by "the avenger 
of blood," protected from abuse by the appointment of places of refuge, the rule with respect to which was designed to prepare the way for a better system. Read the following scriptures and record what you learn: 

Exodus 21:12-14 ___________________________________________________ 

    	     Numbers 35:9-24 __________________________________________________ 
                  

The marriage customs of the Mosaic age permitted polygamy and concubinage, 
marriage by purchase or by capture in war, slave-marriage, and divorce. The 

· Law allowed the continuance of these customs, but did not originate them; on the contrary, its provisions were designed to restrict the old license, giving 
protection to the weaker party, the woman, limiting as far as possible the evils of the traditional system, a system which could not suddenly be changed, and preparing the way for a better. 


If time permits, look at verses that deal with captives of war,  plurality of wives, adultery, fornication, divorce, levirate marriage, incest, and the marriage of priests.
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THE SEPTUAGINT /MACCABEES
                           
During the 400 "silent years," between the Old and New Testaments, the Jewish people composed much literature that is still in existence. The most notable of these, and the ones that most influenced Christianity are: 

1 The Dead Sea Scrolls 
2 The Apocrypha 
3 The Septuagint 

Today, we will consider the third, the Septuagint. Our information for the commission of  the Septuagint comes from the Jewish historian, Josephus. Without the work of Josephus, we would have little information about much of Jewish history. Josephus took a Roman name, Flavius Josephus; however his writings were somewhat favorable to the Jewish position. He records much about the discord in Israel immediately after the time of Christ. Included here is a brief summary:
. 
1. Early Life and Beliefs: Josephus was born at Jerusalem 37-38 AD, and died at Rome early in the 2nd century; when is not known precisely.  His father and mother belonged to families of the priestly aristocracy; consequently he received an excellent education, becoming familiar with not only Jewish, but also Hellenistic culture.. When 16 years old he studied with Banus, an Essene, in the desert of Engedi, with whom he remained for three years, absorbing the culture and practicing the ascetic life. It might have been expected from his social position that, on his return to Jerusalem, he would join the Essenes, but his experiences had  indoctrinated him with ceremonialism, and he preferred to become a Pharisee. 

He evidently believed that he also had much in common with the Stoics, 
who were then influential in the Hellenistic world. During his absence in the desert, the misgovernment  of the Roman proconsuls in Jerusalem had grown with great speed. And the ineptitudes and injustices of Felix, Albanus and Florus were succeeded by anarchy under Annas, the high priest.  Accordingly, the zealots plotted against Roman rule. Rebellion simmered, and many of the disaffected were transported to Rome to be dealt with there.  Among these were several priests whom Josephus knew. 

About the year 64, he went to Rome to plead for them, met shipwreck on the 
voyage, was rescued. Along with a few other survivors and brought to port at Puteoil.  Here he met Alityrus, a Jewish actor, who happened to be in the good graces of Poppea, Nero’s consort. The empress, a Jewish proselyte, espoused his cause at Rome, and showed him many favors. At the capital, he also discerned the power of the Romans and, in all probability grew convinced of the hopeless of armed revolt. On his return to Jerusalem, he found his people set upon insurrection, and was forced, possibly against his-better judgment, to make common cause with them. The first part of his public career is concerned with the great struggle that now began. 

2. Public Career: When war broke out,Josephus was appointed governor of Galilee, the province where the Roman attack would first fall. He had no military fitness for command, but the influence of his friends and the exigencies of politics thrust the office upon him. The Zealots soon found that he did not carry out the necessary preparations  and they tried to remove him. But he was too influential, and too good a politician to be undermined. Surrounded by enemies among his own countrymen, who even attempted to assassinate him, he encountered several dangerous experiences, and while fleeing from the Romans, was beleaguered with his army in Jotopata, near the Sea of Galilee, in May, 67 AD. The Jews withstood the siege for 47 days with splendid courage, until Titus, assaulting under cover of a mist, stormed the stronghold and massacred the weary defenders.  Josephus escaped to a cave where, with his usual adroitness, he saved himself from death at the hands of his companions. 

The Romans soon discovered his hiding place, and brought him before Vespasian, the commander-in-chief. Josephus worked upon the superstitions of the general and so ingratiated himself that Vespasian took him to Alexandria with him. Having been liberated by his captor, he adopted the family name of the Flavians, according to Roman custom. 
Returning to Palestine with Titus, he proceeded to mediate between the Romans and the Jews, earning the suspicion of the former, and the hatred of the latter. His diplomacy preserved him from anything more serious than a wound, and he was an eyewitness of the terrible events that marked the last days of Jerusalem.  Then he accompanied Titus to Rome. He lived in-Rome for the rest of his life, in high favor with the ruling house, who gave hint a lavish patronage. Thus he was able to devote himself to writing his extensive literary works. 	. 
3. Literary works. The works of Josephus make him one of the most valuable authorities for the student of New Testament times. They are as follows: 

(1) Concerning the Jewish War, written before 79;p we have the Greek translation this history by the author; there are 7. 
(2) The Antiquities of the Jews, written not later than 94 AD. In this Josephus 
purports to relate the entire history of -his race, from the beginning until the War of 66 AD. There are 20 books with 5 divisions: 
a. I-X, from prehistoric times till the Captivity, in other words, essentially the Old Testament

b. XI, the age of Cyrus;

c. XII – XIV, the beginnings of the Heltenistic period, from Alexander the Great, including the Maccabean revolt, up to the accession of Herod the Great; 

d. XV—XVII, the reign of Herod; 

e. XVIII-XX, from Herod's death till the War of 66. 
(3) The treatise, since the time of Jerome, Against Apion, is Josephus' most inspiring work. The older title, Concerning the High Antiquity of the Jews, tells us what it contains: a defense of the Hebrew religion against the libels of heathendom. It has two books. 
(4) His last work is the Vita or Autobiography, a misleading title. It is an echo of 
old days in Galilee, directed against an associate, Justus of Tiberias. We have Josephus at his worst here. He so colors the narrative as to convey a totally wrong impression of the part he played during the great crisis. In order to remain on a patronage, it may be that his relations with the imperial court made it difficult, if not impossible, for him to pursue another course. 

According to Josephus, a Greek version of the Old Testament was commissioned by Ptolemy Philadelphus about 250 B.C. At this time, Philadelphus was building a library in Alexandria and had ask his friend, Demetrius, to search the known world and find manuscripts worthy of a great library. Learning of the Jewish books of Law from the many Jews in Egypt, Demetrius set out to get copies of the Jewish books from the High Priest in Jerusalem. 
Philadelphus was favorable inclined toward the Jews. At this timer Eleazar was the high priest. He agreed to furnish 72 elders and copies of the Law. He requested that 120,000 Jews who were enslaved in Egypt be set free and that the copies of the Law that he sent to Philadelphus be returned (along with the elders!) after the translation was completed. 
Philadelphus sent very elaborate gifts to Eleazar for use at the temple. Josephus enumerates them as follows: 
Josephus records that Philadelphus was so concerned that everything being sent to Jerusalem be satisfactory for the worship conducted by the Jews there that he spent a great deal of time determining what would be acceptable and overseeing the work of the artisans himself. 
Accordingly the elders and the scriptures were sent to Alexandria for the translation work. Tradition says that 72 scholars convened on the island of Pharos, near Alexandria, where the Greek translation of the Old Testament was completed in 72 days. Later, during the Roman rule, this translation became known as the "Septuagint" which is the Latin word for "70" Sometimes the Septuaqint is also known as the LXX, the Roman Numeral for "70." 
The Septuagint became the Bible for the Jews outside of Israel. By the time of Christ, it was probably also the Bible for the Jews in Israel, and thus was also most probably the Bible of the early church. 
The early Christians included the Apocrypha as canon with the Septuagint. The Apocrypha were acknowledged and used by many Christians until the Reformation at which time the Protestants decided to use the original Hebrew canon. The Catholic church continues to use the larger Alexandrian canon that includes the Apocrypha. 

Unfortunately for Israel, the Seleucids or Syria, under Antiochus III (the Great) defeated the Ptolemies to take control of Israel in 190 B.C There followed a time of severe persecution. Antiochus IV (Epiphanes) began ruling after his father in 175 B.C. He was determined to force Hellenism on the Jews by destroying the Scriptures and enforcing Greek law with extreme cruelty. He eventually rededicated the temple to Zeus and committed an abomination of desolation by sacrificing a pig on the altar. The oppressed Jews revolted, led by Judas the Maccabee, in 167 B.C. 
The name Maccabeus was first applied to Judas, one of the sons of Mattathias generally called in English the Maccabees, a celebrated family who defended Jewish rights and customs in the 2nd century BC. The word "Maccabee" has been variously derived as the first letters of ""Who is like unto thee among the mighty, 0 Yahweh ?", but it is probably best associated with "makkabhah" "hammer" and as applied to Judas and can be compared with the "malleus" Scotorum and "malleus" Haereticorum of the Middle Ages. To understand the work of the Maccabees, it is necessary to take note of the relation in which the Jews and Palestine stood at the time to the immediately neighboring nations. 
I. Israel under Kings of Syria. 
1. Rivalry of Syria and Egypt: After the division of Alexander's empire at his death in the year 323 BC, Israel became a sort of buffer state between Egypt under the Ptolemies on tne South, and Syria, under the house of Seleucus, the last survivor of  Alexander's generals, on the North. The kings of Syria, or the kings of the North, as the Seleucid kings are generally called, although their dominion extended practically from the Mediterranean Sea to India, did not all take the same name, like the Ptolemies of Egypt. Most of them, however, were called either Seleucus or Antiochus. For a hundred years after the death of Alexander, the struggle went on as to which of the two powers was to govern Israel, until in the year 223, when Israel came under Seleucid control for good.
2.  Israel Seized by Antiochus the Great:  Antiochus III was commonly known as Antiochus the Great. He waged two campaigns against Egypt for the possession of Israel, finally gaining the upper hand in the year 198 BC by his victory at Panias. The town was so called because of its proximity to a sanctuary of the god Pan, a spot close to the sources of the Jordan, and is still called Banias.  In biblical times, the town was known as Caesarea Philippi.  The Jews helped Antiochus to gain the victory and, according to Josephus, his rule was accepted by the Jews with good will. 

3.  Accession of Antiochus Epiphanes: The brother of Antiochus III, who was murdered, succeeded to the throne as Antiochus IV, generally known as Antiochus IV Epiphanes (the illustrious), a typical eastern ruler of considerable practical ability, but whose early training while a hostage at Rome had made him adept at lying.  Educated in Hellenism, he made it his aim during his reign (175-164 BC) to enforce it on his empire, which created conflict with the Jews.
Antiochus IV took over the temple, offering sacrifices to Zeus on the altar.  His emphasis on Hellenism began to win over Jews.  Meanwhile pious Jews, men faithful to the Law and Jewish tradition (Chasidim) resisted Antiochus IV and the Hellenistic tendencies and in the end were drive to armed resistance against the severe oppression practiced by Antiochus IV in advancing his views.

4.  The Maccabees:  Mattathias, a priest of the first 24 courses, and therefore of the noblest who dwelt at Modin, a city of Judah, was the first to strike.  With his own hand, he killed a Jew at Modin who was willing to offer idolatrous sacrifices, and also killed Apelles, the leader of the king’s messengers.  He fled with his sons to the mountains in 168 B.C. and organized a resistance.  He was elderly and couldn’t withstand the fatigue of active service and died in 166 BC and buried at Modin.  He named his 3rd son, Judas as his successor.
The most significant contribution of Judas was the purification of the Temple on the 25th of Kislev, exactly  three years after its defilement by Antiochus IV.
The miraculous events of this event surround the burning of the lampstand for eight days with only one day’s supply of consecrated oil. This event is celebrated today as Hanukkah, or the Festival of Lights.  In scripture it is referred to as the Feast of Dedication.





WHO THE JEWS EXPECTED

When I ask Jewish friends why they won’t believe Jesus is the Messiah, they answer, if he didn’t bring in the Messianic Kingdom, unite all Jews, bring them from dispersion, create world peace, rebuild the temple, and do all the other things prophesied of the Messianic age, than he can't be the Messiah."

The number of Old Testament passages regarded by Jews in pre-Christian times as prophesying Messiah is much larger than that of the special predictions to which Christians have commonly appealed.   The rabbis generally believed there were more than 456, of which 75 are from the Pentateuch, 243 from the Prophets, and 138 from the Writings. 
The Old Testament word Messiah comes to us from the Hebrew word mashiach, which means “anointed one.”  The same word in Greek is Christos, which is translated in the New Testament as Christ. 
Priests, prophets, and kings were anointed with oil, and so consecrated to their respective offices. The Messiah is anointed “above his fellows.”

Read Psalm 45:7 _________________________________________________________

_______________________________________________________________________

The Messiah was believed to be above his fellows by the rabbis because he embraces in himself all the three offices. 

The promise God made to Satan contains in it the foundation of all the prophecies recorded in the Old Testament regarding the coming of the Messiah and the great work he was to accomplish on earth. The prophecies became more definite and fuller as time passed and more of God’s mystery was revealed.  Read  Genesis 3:15 and record what you learn:  ______________________________________________________________

_______________________________________________________________________
Generally the Christian take on the way the Jews perceived the messianic hope falls into one of two categories:
· The 1st century Jew HAD NO expectation of a Messiah-figure; or

· The 1st century Jewish expectation was of a purely natural, human-only, regular political leader.

However, after reading what many rabbis had to say, we realize that there were several additional takes as well.  Some considered the Messiah to be a purely natural political leader (but more powerful than the Romans), some considered the Messiah to be super-natural/super-angelic, some considered him to be an end-of-the age universal King, and some did not expect one at all.
Limitations of materials
One of the reasons that we always want to have a good Bible translation is that we want our copy of the scriptures to be as close to the original, inspired autographs as possible.  In reading some of the versions available in Jesus’ time, we begin to understand how understandings could occur.  Consider, for example,  the Septuagint, or LXX.  Although it is a technically a translation from Hebrew to Greek of the Old Testament, in reality, it is more of a paraphrase.


Isaiah 9:6 (in the Hebrew direct translation): For to us a child is born, to us a son is given, and the government will be on his shoulders. And he will be called Wonderful Counselor, Mighty God, Everlasting Father, Prince of Peace. 
The LXX version:  (280-200 BC) For a child is born to us, and a son is given to us, whose government is upon his shoulder: and his name is called the Messenger/Angel of the Great Council. 
The Targum version:  (Hebrew to Aramaic) Isaiah 9:5-6: "The Prophet announced to the house of David that: 'A boy has been born unto us, a son has been given unto us, who has taken the Torah upon himself to guard it; and his name has been called by the One who gives wonderful counsel, the Mighty God, He who lives forever; 'Messiah', in whose day peace shall abound for us."
Two questions can be asked of the Jews: 
What Messiah did they expect?
What should the Old Testament revelation have led them to expect?
While Jewish expectation had been deepening and in some respects becoming more definite and true during the centuries preceding the Christian era, so that at the time of our Lord’s appearing it seemed to await its immediate fulfillment, yet the Jewish people were not prepared to recognize Jesus as the Christ. The reason is found in the rabbinical and popularly received ideas of the Messiah. The fatal mistake of the Jews was not in rejecting the Scriptures but in giving to them a narrow and unspiritual interpretation. Read what Jesus said in John 5:39-40: ______________________________________________________________

_________________________________________________________________

Their interpretation was not entirely false.  It included doctrines as the premundane existence of the Messiah; his elevation above Moses, and even above the angels; his representative character; his cruel sufferings and derision; his violent death for his people; his work on behalf of the living and of the dead; his redemption and restoration of Israel; the opposition of the Gentiles, their partial judgment and conversion; the prevalence of his law; the universal blessings of the latter days; and his kingdom. 
But this same interpretation left out certain elements of greatest and governing importance. The doctrines of original sin, and of the sinfulness of man’s whole nature, were greatly reduced from their Scripture meaning and were practically omitted from the prevalent Jewish teaching. Consequently the concept of a Messiah, who died to save the world from sin, was lacking. In keeping with this, the priestly office of the Messiah was also ignored, as was the prophetic office of the Messiah. 
The prevailing ideas were those of king and deliverance.  And these were chiefly of national significance. The restoration of national glory was the great hope of Israel. All else was subordinate to that.
Modern Jewish consistently deny that Jesus is/was the Christ, and although during many centuries the Jews almost universally continued to look for their national deliverer (and their hope was again and again stimulated and disappointed by the appearance of more than twenty false Messiahs), marked changes have taken place within recent years in Jewish opinions and belief upon this subject. 
(1) The relatively small and diminishing class known as Orthodox Jews adheres to the ancient expectation. 

(2) The Reform Jews, embracing many of the most learned and influential, have laid this expectation aside. With this class the whole conception of the Messiah has become dim and confusing.  Questioned is whether the Messiah refers to a person or a time; also as to whether or not the person or time has arrived. 

(3) The main body of modern Jews still looks forward to the ingathering of the Jews and their restoration to national glory in the land of their forefathers, and along with this they expect an era of universal peace and harmony among men.  

(4) But still there is great diversity of opinion as to the method and means by which these results are to be accomplished. The Messiah may mean a particular person born of the Jewish race, or the term may stand for a conjunction of events brought about by the Jewish people. 
A prominent idea in present Jewish thought in the denial of Jesus as the Messiah is:
1. That the Old Testament prophecies predict the full and blessed results of the messianic reign as coming at once with the advent of the Messiah, and such results have not come

2. They can find no prediction of a second advent. (second coming)

THE PHARISEES AND THE SYNAGOGUE TRADITION
In the time of Christ, the synagogue was one of the most important religious institutions of the Jews.  It must have come into existence during the Babylonian exile.  At that time, more devout Jews, far from their homeland, with no sanctuary or altar, felt drawn from time to time, especially on the Sabbath and feast days, to gather round those who were also pious and God-fearing in order to listen to God’s word and engage in worship of some sort.

This furnished a basis for the institution of the synagogue.  After the exile, the synagogue remained and even developed as a counterpoint to the absolute sacerdotalism of the temple and was felt to be absolutely necessary for the Jews.  Though it was initially meant for only exposition of the Law, it was natural that it became also a place and time for prayer and preaching.  

Philo calls tne synagogues “houses of instruction, where the philosophy of the fathers and all manner of virtues were taught.”

In Israel, synagogues were scattered all over the country, most larger towns having at least one.

Read the following verses, recording what you learn here:

Matthew 13:54 and 12:9 _____________________________________________

_________________________________________________________________

Acts 6:9 __________________________________________________________

In heathen places, where there were a certain number of Jews, they had their own synagogue.  Scripture records them in Damascus, Salamis, Antioch of Psidia, Thessalonica, Corinth, and Rome.

Archaeological discoveries of recent years have many references to Jewish synagogues in Egypt.  Philo tells us that the Essenes had their own synagogues.

THE SCRIBES
In earlier days, the role of the scribe was simply to copy scripture.  However, in the synagogue era, this evolved into a profession that studied and taught the law.  At the time of Ezra, and probably for a time after, study and teaching were the chief business of the priests.  In the course of time, this changed.  The scribes took on the more scholarly roles and the priests the more ceremonial.  During the Hellenistic period, many priests, especially those of the upper class, became tainted by the pagan culture.  The scribes, rather than the priests, were the zealous defenders of the Law and the true teachers of the people.  By the time of Christ, this distinction was well established.  The scribes were closely associated with the Pharisees because both zealously fought for the integrity of scripture.

THE PHARISEES are first mentioned by Josephus in connection with Jonathan, a Maccabean high priest.  It seems that the Pharisees and the Essenes derived from the Hasidim.  The Hasidim were at first the most active supporters of Judas Maccabeus in his struggle for religious freedom.  Some of them, rather than fight, went to the desert in escape, eventually becoming the essences.  The Pharisees were first associated with the Maccabees, but later separated from them.  The name “Pharisee” means “separatists” from parash, “to separate.

By the time of Christ, the Pharisees have supreme influence among the people, but not predominant influence in the Sanhedrin.  The Herodians and Sadducees, the first by alliance with Rome and the second by skillful political intrigue, held the reins of government.

Among the most prominent biblical Pharisees are Paul and Gamaliel.

Josephus wrote of Pharisaic doctrine, “the Pharisees ascribe all things to fate and God, yet allow that to do what is right or contrary is principally in man’s own power, although fate cooperates in every action.”  It is worthwhile to note that Josephus sometimes equates “fate” with “God.”

In connection with this is their doctrine of a future life of rewards and punishments, including a resurrection from the dead.  The Pharisees believed in angels and spirits.  Read Acts 23:8 and record what you learn here:
_________________________________________________________________

_________________________________________________________________

The Pharisees are best known for adding to the letter of the Law their own traditions.  While these are referred to in the gospels, too little is said to enable us to grasp the full nature and extent.  Read the following verses:

Matthew 15:2 ______________________________________________________

Matthew 16:5 ______________________________________________________

Mark 7:1-23 _______________________________________________________

The Bible records when their traditions conflicted with the teachings of Christ.  The Pharisaic theory of tradition was that the additions had been given by Moses to the elders and transmitted orally through the ages.

THE MISHNA SAYS, “MOSES RECEIVED THE (ORAL)
 LAW FROM SINAI AND DELIVERED IT TO JOSHUA 
AND JOSHUA TO THE ELDERS, AND THE ELDERS TO 
THE PROPHETS, AND THE PROPHETS TO THE MEN 
OF THE GREAT SYNAGOGUE.”

Less valuable, and at times burdensome and hurtful, were the minute refinements they introduced to the Law.  Sometimes they intended to lighten the burden as in regard to the Sabbath.  For example, a person was permitted to go much farther than a Sabbath day’s journey if at some time previous he had deposited, within the legal Sabbath day’s journey of the place he wished to reach, some bread and water.  This somehoe was regarded as the limit of his house and consequently from this all distances were ceremonially determined.

The greatest defect of Pharisaism was that it made sin so purely external.  An act was right or wrong according to some external condition being absent or present.  Here are examples:

· A difference in bestowing alms on the Sabbath in whether the beggar put his hand within the door of the donor or the donor stretched his hand beyond his own threshold
· A man did not break the Sabbath rest of his donkey, even if he rode on it; but if he carried a switch with which to speed the pace of the donkey, he was guilty because he had laid a burden on the donkey.

The saying “Pharisees suspended mountains from hairs” holds a lot of truth!

In favor of the Pharisees, we should note that they maintained Messianic hopes even when others were willing to sacrifice everything to Rome for political influence.  

The Pharisees elevated almsgiving into an equivalent for righteousness.  This gave poverty a different place than taught by Jesus.  Read Mark 12:43 and record what you learn: _____________________________________________

________________________________________________________________

We do not know the exact organization of the Pharisaic party, but we do know that an oath of fidelity to the society was required.  Among the things they promised was not to pay a tithe to a priest who was not a Pharisee.  There was a strict probationary period of at least 30 days, and at times a year, before admission.  There followed a time of training according to the house of Hillel.  There were severe restrictions on associations with non-pharisees, particularly concerning eating with any of them, because they were seen as sinners. 

Matthew 9:11 ______________________________________________________

_________________________________________________________________

Unlike the Saducees,  the Pharisees were very interested in winning people to their position.  Read Matthew 23:15, recording what you learn:  _____________

_________________________________________________________________

The Pharisees made a distinction between themselves and “the people of the land.”  
· A Pharisee could not eat at the table of a man whose wife was of the “people of the land” even if the husband was a Pharisee

· To be a full Pharisee, a man could not sell to any of the “people of the land” anything that could be readily be made unclean.

· If a woman “of the land” was left alone in a room, all that she could touch without moving from her place was unclean.

There is an arrogance in the Pharisees opinion of themselves, shown by their desire to claim the first seats in feasts and synagogues.  Jesus didn’t miss this aspect of their behavior.

Matthew 23:13 _____________________________________________________

We can only imagine how their reputation suffered when Jesus denounced them to the people as hypocrites.  He denounced the Pharisees more than any other class of people.  This seems at first strange since they were those most looking for the Messiah.  The problem was their external concerns caused them to miss the obvious prophetic fulfillment.  Since they were the primary teachers, they weren’t teaching what the people needed to hear. 

Luke 11:52-54 _____________________________________________________

_________________________________________________________________































THE SADDUCEES/TEMPLE TRADITION

The Sadducees rose into prominence in the time between the testaments.  Although not as numerous as their opponents, the Pharisees, by their wealth and the priestly descent of many of them, they enjoyed an influence which fully balanced that of their more popular rivals.  They were a political party or priestly and aristocratic tendency whereas the Pharisees were more religious and democratic.

The ‘Talmud form suggests derivation form the name of their founder, but the form in New Testament and Josephus would imply connection with the verb, “to be righteous.”  The probability, how ever, is that the name is derived from some person named “Zadok.”   The most prominent Zadok in history was the Davidic high priest.

Read these verses and write what you learn about Zadok:

2 Samuel 8:17 _____________________________________________________

2 Samuel 15:24 ____________________________________________________

1 Kings 1:35 _______________________________________________________

All succeeding high priests apparently claimed to descend from Zadok.  It is in harmony with this that in the New Testament the Sadducees are the party to whom the high priests belonged.

Josephus is a source for information about the Sadducees.  He says that they denied the resurrection of the body and did not believe in angels or spirits.  Read the following verses:

Matthew 22:23 _____________________________________________________

Acts 23:8 _________________________________________________________

Josephus records more, but we must remember that he was a Pharisee.  What is clear is that after the Babylonian exile, the High Priest drew civil and religious power to himself.  To the Persians, he was the king of the Jews.  When  the Greek rule took over, the Sadducees had less power under the Greeks, but more power over the people. 

Alexander Janneus, one of the Maccabees, became a violent partisan of the Sadducees and crucified large numbers of the Pharisees.  The Sadducees first regarded the struggle between Jesus and the Pharisees as a matter with which they had no concern.  When Jesus claimed to be the Messiah, with the accompanying excitement of the people, they intervened. Their objections were probably less about doctrine than about the political fallout if Tiberius learned that there was one claiming to be King of the Jews.

After the resurrection, Some Pharisees became less hostile to followers of Christ; the Sadducees maintained their attitude of suspicion and hatred. Read Acts 4:1 and write your thoughts here:  ________________________________________

_________________________________________________________________

_________________________________________________________________

It is interesting that, although he was a Pharisee, Paul persecuted the church under the auspices of the Sadducean High Priest.  The Sadducees gained complete ascendancy in the Sanhedrin under the leadership of Annas, the High Priest.  They put James, the brother of Jesus, to death along with many others, presumably Christians.  Some of the Pharisees were against these proceedings and sent messengers to meet Albinus who was coming to succeed Festus as governor to request that Annas be removed from the priesthood.

As the Jewish war began, the Sadducees, along with their Herodian allies were driven into the background by the Zealots led  John of Gischala and Simon ben Gloras.

DOCTRINAL POSITIONS:

1.  Great stress on ceremonial exactness
2.  Disbelief in the spiritual world, a resurrection, or providence
3.  Disbelief in the immortality of the soul/spirit
4.  Belief in the canonicity of only the Pentateuch (this has been largely disproven as misappropriated views held by the Samaritans)
5. The Sadducees held that the levirate law was obligatory only when the marriage had not been consummated; there was no obligation if the first marriage had been consummated.  Otherwise, incest was being committed.  The latter brother would have been considered to be her husband.
Read Matthew 22:23-28, Mark 12:18-23, and Luke 20:27-33 ________________

_________________________________________________________________

_________________________________________________________________

The ceremony of taking off the shoe (Deuteronomy 25:9) was taken literally by the Sadducees who required spitting into the man’s face.  The Pharisees held that spitting before his face met the legal requirements.

The Sadducees held the same vigorous positions with regard to “eye for an eye”, etc.
The Sadducees held that false witnesses should only be put to death when  the accused had been executed in consequence of their false testimony; the Pharisees required that this should take place as soon as sentencing had been passed.  The Sadducees required compensation not only of an ox or a donkey, but also if a manservant or maidservant had inured anyone, arguing that the master is more answerable for him than his cattle, as he is to watch over his moral conduct.  (Exodus 21:32, 35-36).  The Pharisees denied this, saying that the slave was a responsible creature, and that, a dissatisfied slave might, out of spite, commit crimes in order to make his master pay.

The Sadducees maintained that when a son, being heir presumptive and having sisters, died leaving a daughter, that the daughter was not to receive all of the property, but that the sisters of the deceased were to have an equal share with the daughter. They reckoned that the daughter was second degree whereas the sisters were first degree.  The Pharisees maintained that the deceased brother’s daughter was the rightful and sole heir, inasmuch as she was the descendant of the male heir, whose simple existence disinherited his sisters.
The Sadducees did not regard the Pharisaic decrees regarding clean and unclean to be binding.  While not denouncing the principle of Levitical uncleanness itself, they differed on the minutia of the Pharisees.
The Sadducees put great stress on human freedom, with strong insistence on personal liberty.  They rejected the idea of divine cooperation with human action.  The Pharisees accentuated God’s preordination and recognized only partial influence on actions of men.
Josephus writes that the Pharisees are amiable and peaceful while the Sadducees are “very boorish”  While we don’t think of lack of manners as characteristic of aristocracy, it suits the New Testament narrative.  Read Matthew 26:67-68 ______________________

_______________________________________________________________________

The Talmudic account of the Sadducees:  The Gemara, from which most references are taken, wasn’t committed to writing until 7 centuries after Christ when the traditions had been filtered significantly by Pharisaism.  This says that the high priests and their sons were cruel and beat the people.
The Sadducean high priests were the ones who set up booths in the temple courts for the sale of sacrificial animals, for money-changers, and for other things needed for celebrating the feasts and festivals.
The doctrines and practices of the Sadducees were quite alien to the teachings of Jesus and the actions He taught.  It is amazing that He didn’t denounce them even more often!  Jesus didn’t denounce the Sadducees except along with the Pharisees.  This is probably because He would have been thought to be more carefully aligned with the Pharisees – there was no danger of Him being mistaken for a Sadducee.
Josephus informs us that the Sadducees had influence with the rich; Jesus drew adherents mainly from the poor, although there were exceptions.  
It is certain that the Sadducees first thought Jesus was a harmless fanatic and enjoyed His denunciations of the Pharisees.  Later, we see an element of contempt and in the end it is clear that they failed to take Him seriously.

















THE TEMPLES AND TEMPLE SERVICES

· Solomon’s temple; destroyed by Babylon on the 9th of Av 586 B.C.
· Zerubabbel’s temple; dedicated in 516 B.C. after the return from Babylonian captivity (70 years, fulfilling Jeremiah’s prophecy)
· Herod’s temple; in reality this was a massive remodeling and expansion of Zerubabbel’s temple
· Ezekiel’s temple; seen in a vision but apparently never built yet

Archaeology has shown that the plan of Solomon’s Temple was characteristically Phoenician, as would be expected, since 8it was constructed by a Tyrian architect (1 Kings 7:13-15).  Similar plans of sanctuaries of the general period, 1200 – 900 B.C. have been excavated in northern Syria.  The main differences, of course, lay in the three courts, which were modeled after the plan for the Tabernacle, as given by God. 

Solomon’s temple had two columns, named Jachin and Boaz, which are a mystery to Bible scholars since they were not in the original instructions given to Moses.  They are, however, included at other Phoenician temple excavations.

After the completion of the building, Solomon had the Ark laced in the Holy of Holies, and dedicated the temple with solemn thanksgiving and prayer, accompanied with liberal thank offerings.  This service, in which heads of all tribes participated, lasted seven days.  Such a large number of animals were sacrificed that for a while the inner court in front of the porch was also turned into a place of sacrifice.  Read the following verses and record what you learn:

1 Kings 8:1-6 ___________________________________________________

______________________________________________________________

2 Chronicles 5-6 and 7:7 __________________________________________

_______________________________________________________________

Immediately after the consecration prayer, which Solomon offered while kneeling upon the bronze platform that was erected in the inner court in front of the altar, fire fell from heaven and consumed the burnt offering.

2 Chronicles 6:13 – 7:1 ___________________________________________

_______________________________________________________________

When Israel was divided into two kingdoms, the Temple was no longer the sanctuary for all of the Israelite people.  Jeroboam, in the northern kingdom, erected special places of worshp at Bethel and Dan for the use of the revolting ten tribes.  But the Temple continued to be the authorized center of worship for the kingdom of Judah.

As early as the days of Rehoboam, Solomon’s ton, the Temple treasures were plundered by Shishak, king of Egypt, and gold and silver from there were subsequently sent to Ben-hadad, king of Syria, to purchase an alliance against Baasha, the king of Israel.

Read 1 Kings 14:26-15:21 _________________________________________

_______________________________________________________________

Under Jehoshaphat, the outer court was renewed and under Jehoash, considerable repairs were made on the Temple itself, necessitated by the havoc wrought by the wicked Athalia.

2 Chronicles 20:5; 2 Kings 12:5-12; 2 Chronicles 24:7 ___________________

_______________________________________________________________

_______________________________________________________________

_______________________________________________________________

During the reign of Amaziah, all of the gold and silver, as well as the utensils that had gold or silver about them, from the Temple were plundered by Jehoash, king of Israel.  2 Kings 14:14 _______________________________

_______________________________________________________________

After this, Jotham “built the upper gate” of the Temple, probably at the entrance to the inner court.  2 Kings 15:34 and 2 Chronicles 27:3 _________

_______________________________________________________________
Ahaz, on the other hand, had the altar of burnt offering taken away and another put in its place, designed after one he had seen in Damascus.  He also had the decorations removed from the laver stands, the basins themselves taken out, the oxen removed from under the bronze sea, and all of these replaced with a “pavement of stone.”  This was dne to secure for the king of Assyria those artistic objects, as he had already givn him the silver and gold form the Temple and palace.

2 Kings 16:8-17 _________________________________________________

_______________________________________________________________

King Hezekiah was also compelled to pay tribute so Sennacherib.  He took silver from the Temple and stripped the gold from the Temple doors and posts.  2 Kings 18:15-16 __________________________________________

_______________________________________________________________

Worse of all was the desecration of the Temple by Manasseh.  He caused altars for “all the host of heaven” to be erected in both courts, set up an image of Asherah in the sanctuary, and erected in the Temple court “houses of the male cult prostitutes,” probably tents or huts for the paramours to live in and from which there were also women who wove tent temples for Asherah.

2 Kings 21:4-7; 23:7-11 ___________________________________________

_______________________________________________________________

He also kept horses consecrated to the sun in a place set apart for them in the inner court toward the back of the Temple.

Josiah purged the sacred place of these abominations; but soon afterward Nebuchadnezzar of Babylon capture Jerusalem and gathered together all of the treasures of the Temple, including the golden utensils, and carried them off.

2 Kings 23:4-8 __________________________________________________

_______________________________________________________________

Eleven years later, Jerusalem was destroyed by the Chaldeans, who burned the Temple to the ground after pillaging it of its remaining valuables, which they took to Babylon.

2 Kings 25:9-17 _________________________________________________

Jeremiah 53:13-23 _______________________________________________

The Temple of Zerubbabel:  We have very few details regarding the temple which the Jews erected after their return from the captivity (516 B.C. dedication)  There is no description that enables us to know its appearance.  There are, however, some dimensions given in the Bible and elsewhere that are very interesting as affording comparisons between it and the tabernacle and temple that preceded it.  The first, and most authentic, are those given in Ezra, when quoting the decree of Cyrus:

Let the house be builded, the place where they
offered sacrifices, and let the foundations thereof
be strongly laid; the height thereof three score
cubits; and the breadth thereof three score cubits;
with three rows of great stones, and a row
new timber.
Josephus quotes this passage almost literally, but in doing so allows us with certainty to translate the word “row” as “story.”  The other dimension of sixty cubits in breadth is twenty cubits longer than that of Solomon’s temple, but there is no reason to think it incorrect since both Josephus and the 
Talmud give it as the dimension adopted for the Temple when expanded by Herod. 

According to the Talmud, this Temple lacked things that were in Solomon’s Temple:

· The Ark of the Covenant
· The Sacred Fire
· The Shekinah (the presence of God)
· The Urim and Thummim for the High Priest
    
 The Holy of Holies was empty, and on the spot where the Ark should have stood, a stone was set for the High Priest to place the censer on the Day of Atonement.  In the Holy Place, there was only one golden lampstand and one table of showbread, plus the altar of incense.  In the court was an altar for burnt offering that was built of stone.  Information about the stone altar comes from 1 Maccabees 1:21 and 4:45-49.

This is the Temple that was plundered by Antiochus IV Epiphanes, who also defiled it with idolatrous worship. This is the Temple that was restored by Judas Maccabeus on the day now called the Feast of Dedication or Hannukah.  This temple was taken by Pompey when He conquered Jerusalem, on the Day of Atonement, after a three month’s siege, which was later greatly expanded by Herod the Great.


The temple built by Zerubbabel wasn’t nearly magnificent for a man like Herod the Great.  He accordingly started the task of rebuilding it on a much grander scale.  Although his work cannot be literally spoken of as a third temple, even though it was the practical equivalent to an entire rebuilding.

After preparation, the work of building was begun in the eighteenth year of Herod’s reign (20 or 21 B.C.)  The Temple proper, in which the priests and levites were employed, was finished in a year and a half, and he courts after about eight years.

Ancillary buildings were gradually erected, added to through the reigns of his successors, so that the entire project was not completed until the time of Agrippa II and the procurator Albinus in 64 AD.

Knowledge of Herod’s Temple comes almost totally from Josephus, with an occasional hint from the Talmud.  The Bible doesn’t contain any information.
Josephus tells us that the Temple and its courts occupied an area of 1 stadium and the Talmud says 500 cubits.  The first would be 600 feet; the second 750 feet.  The complex was terraced, one court being higher than another with the Temple proper the highest of all so to be easily seen from anywhere in the city or vicinity, making an imposing appearance.  Read Mark 13:2-3 ______________

_________________________________________________________________

The outer court was surrounded with a high wall having several gates on the west side.  There were porticoes running all around it, those on three of the sides having double and that on the south side having triple piazzas.  These porticoes  were covered with roofs of cedar supported on marble pillars, 25 cubits high, and paved with mosaic work.  The outer court could be frequented by Gentiles and unclean persons.  On its inner side and extending all around there was a rampart surrounded with a stone parapet.  There was a mound 10 cubits broad, the top of which was reached by a flight of fourteen steps.

Some distance back from the rampart was the wall by which the 
Temple and its inner courts were surrounded.  On the outside this was 40 cubits (60 feet) high while on the inside it was only 25 cubits  (37.5 feet) high beause the inner space was much higher than that outside the rampart.

The Court of the Women was entered by the east gate to a court 135 cubits square. (202.5 feet)  There were additional gates on the North and South sides and the West side was a wall separating it from the court of Israel.  There were rooms built over the gates to a height of 60 feet.  Each room had ornamental pillars that were 18 feet in circumference and between them double doors 45 feet high and 60 feet wide.  The eastern gate was the exception.  It is known as Nicanor’s gate or the great gate and was made of Corinthian brass and regarded as the principal gate on account of its height of 75 feet and width of 60 feet, and because it was more richly decorated with precious metals.  It is believed to be the Beautiful Gate.  Acts 3:2 __________________________________________

_________________________________________________________________

Around the walls of the court, except on the west side, ran porticoes (porches) the roof of which rested on lofty and highly finished pillars.  In each corner was a room used respectively for storing wood for the altar, washing place for those with leprosy, storage for sacrificial wine and oil, and where the Nazirites shaved their head and cook their consecration sacrifices.  According to Josephgus, it was in some of the pillars of this court that the thirteen alms boxes (trumpets) were placed.

The Inner Court called the Court of the Israelites, ws the western gate of the outer court and was reached by a stair of fifteen steps.  It was 280.5 feet  East to West and 202.5 feet South to North.  Against its walls were rooms used for storing utensils.  It had three gates on the South and North sides, making seven entrances in all.  Eleven cubits  (16.5 feet) of the eastern end were partitioned off by a stone balustrade 1 cubit high, separating it from the rest of the space that went to form the court of the priests.  In this court stood the altar of burnt offering, made of uncut stone, 45 feet square and 22.5 feet high.  West of this was the area called at this time “The Temple” which consisted of the Holy Place and the Holy of Holies.  Between the altar and The Temple was the laver.

The Temple proper stood so much higher than the court of the priests that it was approached by a flight of twelve steps.  It stood at the western end of the inner court on the NW part of the temple mount and was built, according to Jseephus, on new foundations of massive blocks of white marboe, richly ornamented with gold both inside and out.  Some of these stones were 67.5 feet long, 9 feet wide, and 7.5 feet high.  Its length and height, incuding the porch, were 150 feet.  On each side of the vestibule there was a wing 30 feet wide, making the total width of this part of the building 150 feet.  The porch was 15 feet deep from East to West, 75 feet wide, and 135 feet high with an open gateway 105 feet high and 37.5 feet wide.  This is massive!

The interior of The Temple was divided into the Holy Place and the Holy of Holies.  It had doors at the entrance with lintels the same height as the Temple itself.  They were adorned with embroidered veils having flowers of purple, and pillars interwoven; over these, but under the crown work was spread out a golden vine with branches hanging down from a great height.

The Holy Place was 60 feet long, 35 feet wide, and 90 feet high.  It contained one golden lampstand, a single table of showbread and one altar of incense.  Separated from it by a wooden partition to the west was a veil that was 90 feet tall.  The Holy of Holies itself was 90 feet high and 35 feet long.  It was this veil that was torn, from top to bottom, at Jesus’ crucifixion.  Rabbinical writers maintain that there were two veils over the entrance, but many believe this is a misunderstanding of their writings – that the other veil was at the entrance to the Holy of Holies.  Josephus wrote that the veil at the Holy of Holies was about 9” thick, continuously woven, and that teams of horses attached to either side could not have pulled it apart.  As with Solomon’s Temple, side rooms, each three stories high, were built at the sides of the main structure.













PRIESTLY DUTIES

The word “priest” is a translation of “Kohen” in the Old Testament.  In the precise terminology of the law, a priest is  one who may “draw near” to God while others remain far off, and it is usually applied to the sons of Aaron. 

Exodus 19:22 ______________________________________________________

Exodus 30:20 ______________________________________________________

The term is, however, used in a wider sense when it is applied others within their own culture and religion.
[bookmark: link3399]
Essential Idea of Priesthood. Moses furnishes us with the key to the idea of Old Testament priesthood in Numbers 16:5 which consists of three elements: 

· being chosen or set apart for Jehovah as His own
·  being holy
· being allowed to come or bring near. 

The first expresses the fundamental condition, the second the qualification, the third the function of the priesthood. According to Exodus 19:5-24, it is upon these three elements that the character of the whole covenant people is based. They were chosen to be God’s peculiar people, a kingdom of priests and a holy nation. Their sinfulness, however, prevented its realization; and when brought before Jehovah at Sinai they could not endure the immediate presence of God and begged Moses to act as their mediator.

Exodus 20:18-21 ________________________________________________

______________________________________________________________

The Aaronic priesthood was instituted in order to maintain fellowship between the holy God and the sinful nation, to bring the people’s gifts and sacrifices before God, and to convey God’s gifts, mercy, salvation, and blessing to the people. By an act of free favor God committed the priesthood to one particular family—that of Aaron, which they received as a gift. In like manner the whole tribe of Levi was assigned to the priests as their servants and assistants. This divine preference was confirmed by the miracle of the budding rod and the priesthood as a heritage to the descendants of Aaron. 

Numbers 17:8 ___________________________________________________

The qualification, namely, holiness, was represented in outward form by the act of consecration and the robes of office.
The functions were shown by the fellowship with Jehovah into which the 
priests were allowed to enter in the course of the various acts of worship. 

Holiness is essential to fellowship with God, and Aaron and his sons, no less 
than the people whom they were to represent before God, were stained by
 sin.  Since the sanctity imparted to them by their consecration, their official 
robes, and other legal requirements, which allowed them to serve at the 
altar, was only of an outward character, it follows that these could only have
 had a symbolical meaning. It was doubtless intended that they should
 symbolize the sinless character of the human priesthood at the same time 
they served as a type of the perfect priesthood of the true and eternal High 
Priest, Jesus.

[bookmark: link3400]Priests.
God selected as priests the sons (descendants) of Aaron, but two of his sons, 
Nadab and Abihu, died without children, having been put to death for burning 
“strange fire” upon the altar.

Leviticus 10:1-6 _________________________________________________

_______________________________________________________________

 The priesthood was then invested in the descendants of Aaron’s two other 
sons, Eleazar and Ithamar. The selection went still further, for among these 
all were disqualified who had any physical defect or infirmity—the blind, lame,
 disfigured, those with deformed limbs, a broken hand or foot, a hunchback 
or dwarf, anyone with defects, eczema, scabs, or crushed testicles. Those so
 disqualified were still supported as the other priests; no one whose 
legitimate birth entitled him to admission could be excluded. In later times
 the Sanhedrin inquired into the genealogy of the candidate, sitting daily for 
this purpose in the “Hall of Polished Stones.” If he failed to satisfy the court 
about his perfect legitimacy the candidate was dressed and veiled in black,
 and permanently removed. If his genealogy was satisfactory, inquiry was
 next made as to any physical defects, of which Maimonides enumerates 140
 that permanently and 22 that temporarily disqualified for the exercise of the
 priestly office. Those who stood the twofold test were dressed in white
 robes, and their names properly inscribed in the Temple registry. Allusion to 
this practice is made in Revelation 3:5 _______________________________

     ______________________________________________________________

The age for entering the priesthoood is not mentioned, but it was probably
 from twenty-five for support roles and thirty years for other duties.

Support. On their settlement in Canaan the priestly families were assigned 
thirteen Levitical cities with pasturelands.

Joshua 21:13-19 _________________________________________________

 In addition the following were their chief sources of maintenance:

1. One-tenth of the tithes paid to the Levites by the people (Leviticus 23:10), 
partly in the raw state, such as wheat, barley, grapes, fruits (Deuteronomy 18:8), and partly as prepared for consumption, as wine, oil, flour, etc. (Leviticus 23:17), and even to the firstfruits of sheep shearing (Deuteronomy 18:4).

2. A special tithe every third year (Deuteronomy 14:28; 26:12).

3. The redemption money of the firstborn: those of the human race were 
redeemed for five shekels (Numbers 18:16); those of unclean beasts were redeemed by a sum fixed by the priest with a fifth part of the value added (Leviticus 27:27); those of clean beasts were not redeemed but offered in sacrifice, the priest receiving the waved breast and the right shoulder (Numbers 18:17-18).

4. The redemption money paid for men or things specially dedicated to the 
Lord (Leviticus 27).

5. A percentage of the spoil of war (Numbers 31:25-47).

6. The bread of the Presence, the flesh of the offerings (Numbers 18:8-14;
          Leviticus 6:26, 29; Leviticus 7:6-10).

The income of the priests must have been moderate, even under the most 
favorable circumstances, for it depended largely on the varying religious state 
of the nation; no law existed by which either payment of tithes or any other 
offering could be enforced. And yet the law obviously was intended to provide 
against the dangers of a caste of pauper priests.

Dress. When not in actual service neither the priests, nor even the high 
priest, wore a distinctive dress; but when ministering in the sanctuary the
 priests were required to wear the following official dress: 

· Linen breeches, i.e., short trousers (Exodus 28:42), reaching only from the loins to the thighs, and made of fine twisted linen (Exodus 39:28); 
· A long coat with sleeves, made of finely woven linen (Exodus 39:27); 

· A sash of fine twisted linen woven of the same colors as were in the veil hung before the Holy Place (Exodus 39:29); 

· A cap of linen, probably resembling in shape the inverted calyx of a flower. 

· They had nothing on their feet, as they were not allowed to tread the sanctuary without having their feet bare (Exodus 3:5; Joshua 5:15). 

Duties. The functions of the priesthood were clearly defined by the Mosaic law and remained substantially the same, whatever changes might be brought about in their social position and organization. The duties prescribed in Exodus and Leviticus are the same as those recognized in Chronicles and Ezekiel. Those functions could be entered upon the eighth day of the service of consecration (Leviticus 9:1). They were such as pertained to coming “near to the furnishings of the sanctuary and the altar” (Numbers 18:3):

1. In the Holy Place, to burn incense on the golden altar, morning and evening; to clean and trim lamps and light them every evening; and to put the bread of the Presence on the table every Sabbath (Exodus 30:7-8; Exodus 27:21; Leviticus 24:5-8).

2. In the court, to keep the fire constantly burning on the altar of burnt offering (Leviticus 6:9, 13); to clear away ashes from the altar (Leviticus 6:10-11); to offer the morning and evening sacrifices (Exodus 29:38-44); to bless the people after the daily sacrifice (Leviticus 9:22; Numbers 6:23-27); to wave different portions of the sacrifice; to sprinkle the blood and put various parts of the animal upon the altar and see to their burning; and to blow the silver trumpets and the Jubilee horn at particular festival seasons.

3. Generally, to inspect unclean persons, especially lepers and, when so
          warranted, to declare them clean (Leviticus 13-14); to administer the oath
         of purgation to the woman accused of adultery (Numbers 5:15-30); to 
         appraise things dedicated to the sanctuary (Leviticus 27:2-33).

4. Finally, to instruct the people in the law; to act as a high court of appeals in any difficult case (Deuteronomy 17:8-12; 19:17-19; 21:5); and in times of war to address the troops, if deemed necessary, before going into action (Deuteronomy 20:2-4).

The large number of offerings brought up to the sanctuary at the festival 
times taxed the strength and endurance of the priests to such an extent that 
the Levites had to be called in to help them..

Consecration (Hebrew: qadash, “to be holy.” The ceremony of the 
consecration of the high priest, as well as of the ordinary priests, to their
 office is prescribed in Exodus 29:1-34 _______________________________

______________________________________________________________


In the case of Aaron and his sons it was performed by Moses.
Leviticus 8:1-36 _________________________________________________

______________________________________________________________ 

The candidate for consecration was conducted to the door of the Tabernacle
 and had his body washed with water; was invested with the official dress;
 was anointed with the holy oil, which in the case of the high priest, was, 
according to tradition, poured upon the head, though in the case of the 
other priests it was merely smeared upon the forehead. 

In the consecration of Aaron and his sons the fact of anointing is not 
expressly mentioned, although it had been commanded, but its performance 
is taken for granted. A sacrificial service followed, with Moses officiating as
 priest. The sacrifice consisted of one young bull for a sin offering; one ram
 for the burnt offering; the ram of consecration; and a basket containing 
unleavened bread, unleavened cakes kneaded in oil, and thinner unleavened
 cakes sprinkled with oil.

The hands of the persons being consecrated were laid upon the head of the
 bull, which was then slaughtered and a portion of its blood sprinkled upon
 the horns of the altar of burnt offering, the rest being poured upon the 
ground at the base of the altar.  Exodus 29 ___________________________

_______________________________________________________________

_______________________________________________________________

The “fat that covered the entrails and the lobe of the liver, and the two
 kidneys and the fat that was on them” were consumed on the altar; while
 the skin, flesh, and dung were burned outside the camp. The ram for the
 burnt offering was then brought, and, after the hands of those being
 consecrated were laid upon its head, it was offered. Then came the offering
 of the ram of consecration. The hands of the consecrated were laid upon its
 head, and it was slaughtered by Moses, who sprinkled some of its blood
 upon the tip of the right ear of Aaron and his sons, some upon their right 
thumbs, and some upon the great toes of their right feet, the rest of the
 blood being sprinkled upon the altar. Then Moses took the fat, the rump, the 
     fat of the entrails, the lobe of the liver, the two kidneys with their fat, the 
     right shoulder of this ram of consecration; and along with these an 
     unleavened cake, a cake of oiled bread, and a thin cake sprinkled with oil, 
     and laid them upon the fat and the right shoulder. Placing these all together 
     on the hands of Aaron, Moses waved them before Jehovah. After this the
     whole was burned upon the altar.

The breast of the ram—the priest’s portion—Moses now waved before 
Jehovah, afterward sprinkling some of the anointing oil and blood upon the 
priests and their garments. This concluded the ceremony. The remainder of 
the flesh was cooked by Aaron and his sons at the door of the Tabernacle 
and eaten by them. Any portion remaining until the next day was burned.
 The consecration service lasted seven days and the sacrifice was repeated 
each day. Meantime those being consecrated were not allowed to leave the 
sanctuary.

After the consecration services, the consecrated, whether high priest or 
ordinary priest, were required to offer a special grain offering of one-tenth 
ephah of flour. This was kneaded with oil and baked in separate pieces—one-
half being offered in the morning and the other in the evening, wholly burned 
on the altar. On the eighth day of consecration, the exercise of the priestly 
function was begun by the newly consecrated priest by the offering of a calf
for a sin offering, and a ram for a burnt offering, for themselves. This was 
immediately followed by the offering of sacrifices for the people.

Regulations. Above all Israel, the priests, whom God had chosen out of the 
whole nation to be the custodians of His sanctuary and had sanctified to that 
end, were to prove themselves the consecrated servants of God in their 
domestic lives and sacred duties. They were not to defile themselves by:
 
1. touching the dead, excepting such as formed part of one’s immediate family, such as his mother, father, son, daughter, brother, or sister who was still living with him as a virgin.  Although not mentioned, a wife was always included. 

2. by signs of mourning (Leviticus 21:10-12; 

3. by marriage with a public prostitute, divorced woman, or a widow in the case of the high priest. Such marriage would be irreconcilable with the holiness of the priesthood (Leviticus 21:7-9, 14); but he might marry a virgin (Leviticus 21:14) or the widow of a priest (Ezekiel 44:22). 

4. Licentious conduct on the part of any of their own daughters was punished by the offenders’ being burned to death (Leviticus 21:9). 

5. If a priest unwittingly or unavoidably contracted Levitical uncleanness he was required to abstain from the holy things until he had become legally purified (Leviticus 22:2-7); and every transgression of the law of Levitical purity was regarded as a crime punishable by death (Leviticus 22:9).

Before entering the Tabernacle the priests washed their hands and feet 
(Exodus 30:17-21; Exodus 40:30-32); and during the time of their 
administration they were to drink no wine or strong drink (Leviticus 10:9;
 Ezekiel 44:21); they were not to shave their heads.

The priesthood ministering in the Temple was arranged into “ordinary” priests 
and various officials. Officials, besides the high priest were the following:

1.  the Sagan, or suffragan priest, who officiated for the high priest when he was incapacitated and generally acted as his assistant, taking oversight of the priests, whence he is called “second priest” (2 Kings 25:18; Jeremiah 52:24) 

2. two Katholikin, chief treasurers and overseers

3.  seven Ammarcalin, subordinate to the Katholikin, and who had chief charge of the gates

4. three Gizbarim, or undertreasurers. 

These fourteen officers, ranking in the order above, formed the standing “council of the temple,” which regulated everything connected with the affairs and services of the sanctuary. 

Next in rank were the “heads of each division” on duty for a week, and then the “heads of families” of every division. After them followed fifteen overseers, as overseers of gates, guards, lots, etc.

History. The priests, at first, probably exercised their functions according to
 a definite principle of alternation. But when in the course of time their 
numbers greatly increased, David divided them into twenty-four divisions, 
sixteen of them consisting of the descendants of Eleazar and eight of the 
descendants of Ithamar, with a president of each division.  

1 Chronicles 24:3-18 _____________________________________________

     _______________________________________________________________

Each division was divided into subdivisions, ranging, according to the Talmud,
 from five to nine for each main division. Each main division and subdivision 
was ruled by a head. The order in which the divisions took their turn was 
determined by lot, a new one being appointed each week to conduct the 
services during that week, beginning and ending on the Sabbath.

According to rabbinical tradition four divisions returned from captivity, from
 which twenty-four divisions were chosen by lot.  At the disruption of the 
kingdom, the priests and Levites remained with the kingdom of Judah, and 
there alone exercised their functions, occupying themselves with matters of
judgment and instructing the people in the law.

The officiating priests occupied rooms immediately adjoining the Temple, 
although subsequent to the Exile several priestly families took up their
 residence in private houses in Jerusalem.

A few priests might enter more deeply into the divine life, and so receive, like
 Jeremiah, Zechariah, and Ezekiel, a special call to the office of a prophet; but
 others are known to have served God with a divided allegiance, acting also
 as priests of the high places, sharing in the worship of Baal, the sun and 
moon, and the host of heaven. They became sensual, covetous, tyrannical, 
drunkards, and adulterous

Jeremiah 2:8 ____________________________________________________

Jeremiah 8:1-2 __________________________________________________

Ezekiel 44:12 ___________________________________________________

Isaiah 28:7-8 and 56:10-12 _______________________________________

_______________________________________________________________

Although chastened by the captivity, many of the priests disowning their 
heathen wives (Ezra 10:18-19) and taking part in the instruction of the
 people, the evils soon reappeared. 

This, however, is not to be understood as implying that the priests had now 
lost all their influence. Politically and socially they still occupied the foremost
 place quite as much as ever they did; and by virtue of their political
 standing, and using the powerful resources at their command, and wielding 
a sort of sacred prerogative—the priests continued to have an extraordinary 
significance for the life of the nation.

[bookmark: link878]    




















THE HIGH PRIEST
The high priest, hakkohen haggadôl,  formed the culminating point in the Israelite hierarchy. The first to fill this high position was Aaron, who was succeeded by his eldest (surviving) son, Eleazar.
[bookmark: link3391]Selection: The high priest was required to satisfy all the necessary 
[bookmark: link3392]conditions of admission to the sacred office.

Support: The source of the high priest’s support was the same as that of the 
other priests; his proportion probably varying according to circumstances.

[bookmark: link877]Dress. According to the superior dignity of his office, the high priest wore, in 
addition to the ordinary priest’s attire (the coat, breeches, sash, and
 cap), an official dress entirely peculiar to himself, consisting of four parts:
 breastpiece, ephod, sash, and turban.

Breastpiece (hoshen). The breastpiece, called also “the breastpiece of
 judgment” (Exodus 28:15), was a square piece of cloth made of the same 
material and in the same way as the ephod. It was doubled so as to form a 
pocket one span broad. On this breastpiece were twelve precious stones set
 in gold and arranged in four rows, while on the stones were engraved the 
names of the twelve tribes of Israel. At each of the four corners was a ring of 
gold. By the two upper rings small chains of wreathed gold were attached, at 
the other ends of which other chains were fastened for the purpose of 
attaching them to the ephod on the shoulders. Blue cords were laced to the 
two lower rings, the other ends of which were tied to rings that were 
fastened to the bottom of the front part of the ephod immediately above the 
sash.  In this way, the breastpiece was securely bound to the ephod and, at 
the same time, to the breast, both above and below, so that, held as it was 
by the chains and cords running obliquely in opposite directions, it could not 
possibly get displaced (Exodus 28:15-28; Exodus 39:8-21).

Into the breastpiece were put the Urim and Thummim (“lights and 
perfections”), in order that they might be upon Aaron’s heart when he went 
in before the Lord (Exodus 28:30). 

Even such early writers as Josephus, Philo, and the rabbis, are unable to 
furnish any additional information as to what the Urim and Thummim really 
were. The only Scripture account given of them is in Exodus 28:30; however,  
it seems evident that they were something of a material nature, which being
put into the breastpiece after the latter had been prepared and put on, 
formed the means through which the high priest was enabled to ascertain the 
will of God in regard to any important matter affecting the nation.
Numbers 27:21 __________________________________________________ 

That the Urim and Thummim were placed in the pocket is made especially 
clear from Leviticus 8:8, where, in the course of dressing himself, Aaron puts 
on the breastpiece and then puts the Urim and Thummim inside of it, 
showing that the things thus put into the breastpiece must be materially 
distinct from it. They were evidently some sort of small objects. Some 
scholars connect them with the Babylonian tablets of destiny known as Urtu
and Tamitu but this parallel seems ungodly to me.

Ephod (epôd). The ephod was woven of blue, purple, scarlet, and fine linen 
yarn and was embroidered with figures of gold. It consisted of two pieces, 
the one covering the back, the other the breast and upper part of the body. 
The two parts were fastened together on the top of each shoulder by a 
golden clasp or fastening—an onyx set in gold—with the names of six tribes
on each stone.  To this ephod the breastplate was fastened.

The robe of the ephod was of blue color, woven without any seam. It was
worn immediately under the ephod and was longer than it, reaching a little 
below the knees, so that the priest’s coat could be seen under it. The blue 
robe had no sleeves, but only slits in the sides for the arms to come through. 
It had a hole for the head to pass through, with a border around it of woven 
work, to prevent its being torn. The skirt of this robe had a remarkable 
trimming of pomegranates in blue, red, and crimson, with a bell of gold
 between each pomegranate alternately.

Sash (abnet, a “belt”). The sash, or band, was of the same material and 
manufacture as the ephod and was used to bind the ephod firmly to the body
 Exodus 28:8 ____________________________________________________

      ______________________________________________________________

Turban (misnepet, “wound around”). According to Josephus and Philo the 
turban of the high priest consisted of an ordinary priest’s cap with a turban of 
dark blue color over it. On its front was a diadem of pure gold, thin gold plate
on which was engraved “Holy to the Lord,” fastened with a dark blue cord 
Exodus 28:36-38; Exodus 39:30-31 __________________________________

     _______________________________________________________________

[bookmark: link3393]Duties. The functions peculiar to the high priest consisted partly in 
presenting the sin offering for himself (Leviticus 4:3-12) and the congregation 
(Leviticus 4:13-21), as occasion required, and the atoning sacrifice and the 
burnt offering on the great Day of Atonement (Leviticus 16). 

He also consulted the Lord by means of the Urim and Thummim, in regard to 
important matters affecting the nation and so informed the people.

The high priest had the supervision of the rest of the priests and of the entire 
worship and was allowed to exercise all the other priestly functions as well. 

According to Josephus (Wars 5.5.7), he officiated, as a rule, every Sabbath
 and on new moons or other festivals in the course of the year. In addition to
 his strictly religious duties, the high priest was the supreme civil head of the 
people, the supreme head of the state, insofar, that is, as the state was not 
under the sway of foreign rulers. 

In the days of national independence the hereditary Hasmonaean high priests
 were priests and secular leaders at the same time; at a later period, the high 
priests were—at least the presidents of the Sanhedrin, and even in all political 
matters—the supreme representatives of the people in their relations with the 
Romans.
[bookmark: link3394][bookmark: link3395]
Regulations. The regulations were more stringent in the case of the high 
priest than of the ordinary priests. The high priest was not allowed to marry 
even a widow, but only a virgin of his own people; he was forbidden to 
approach a corpse or take part in funeral rites, the prohibition being absolute,
 though exceptions were made in the case of other priests; he was not to go 
out of the sanctuary to give way to his grief, nor to “profane the sanctuary of 
his God,” (any defilement of his person that he could and ought to avoid; and 
he was not to contract a marriage not in keeping with the holiness of his rank 
(Leviticus 21:10-15).
[bookmark: link3396]
History. In history the high priests naturally arrange themselves into three 
groups: 

(1) the Exodus to David’s reign 

(2) David’s reign to the fall of Judah

(3) following the captivity.

The Exodus to David’s Reign. On the death of Aaron the office of high 
priest passed to his eldest son, Eleazar (Numbers 20:28), and, according to 
divine promise (Numbers 25:13), was vested in his descendants from 
Phinehas downward (Judges 20:28).  Solomon appointed Zadok to the 
office, restored it once more to the exclusive possession of the house of 
Eleazar after it had been transferred to Ithamar for several generations.
Only seven of the high priests who served before the reign of David are listed
 in Scripture: 

Aaron 
Eleazar (both Numbers 20:28)
Phinehas (Eleazar’s son, Judges 20:28)
Eli (from the line of Eleazar’s brother Ithamar 
Ahitub (brother of Ichabod and grandson of Eli, Hofni and Phinehas being
        killed in battle
 Ahijah (1 Samuel 14:3; “Ahiah,” KJV), or Ahimelech (1 Samuel 22:16
 Abiathar (1 Samuel 22:20; 1 Samuel 23:6; note that the name Ahimelech is
 given both to the father and the son of Abiathar). 

(The line of natural descent from Eleazar and his son Phinehas included 
Abishua, Bukki, Uzzi, Zerahiah, Meraioth, Amariah, Ahitub (not the same 
as Ichabod’s brother), and Zadok. 1 Chronicles 6:3-18, 51-53 _____________

     _______________________________________________________________

David’s Reign to the Fall of Judah. There were two high priests in the 
reign of David, apparently of nearly equal authority, Zadok and Abiathar. It is
 not unlikely that after the death of Ahimelech and the secession of Abiathar 
to David, Saul may have made Zadok priest, and that David may have 
avoided the difficulty of deciding between the claims of his faithful friend 
Abiathar and his new and important ally Zadok by appointing them to a joint
 priesthood. The first place, with the ephod and Urim and Thummin, 
remained with Abiathar, who was in actual possession of them. It appears 
that Abiathar had special charge of the Ark and the services connected 
therewith, which agrees exactly with the possession of the ephod by Abiathar 
and his previous position with David before he became king. 

Abiathar, however, forfeited his place by taking part with Adonijah against 
Solomon, and Zadok was made high priest in his place.  The first substantial
 difficulty that meets us in the historical survey of the high priests of the 
second group is to determine who was high priest at the dedication of 
Solomon’s Temple. Josephus says (Antiquities 10.8.6) that Zadok was, and
 the Seder Olam makes him the high priest in the reign of Solomon; but 
1 Kings 4:2 distinctly asserts that Azariah (grand)son of Zadok was priest 
under Solomon, and 1 Chronicles 6:10 tells us of an Azariah, grandson of the
     Azariah in 1 Chronicles 6:9, saying, “it was he who served as the priest in the 
     house which Solomon built in Jerusalem,” as if meaning at its first 
     completion. Most scholars believe that Azariah, the son of Ahimaaz, grandson
     of Azariah, was the first high priest of Solomon’s Temple.
After the Captivity. An interval of about fifty-two years elapsed between 
the high priests of the second and third group, during which there was 
neither Temple, altar, Ark, nor priest. Jehozadak, who should have succeeded 
Seraiah, lived and died a captive at Babylon. The office revived in his son, 
Joshua,  distinguished for his zealous cooperation with Zerubbabel in 
rebuilding the Temple and restoring the dilapidated commonwealth of Israel. 
His successors, so far as given in the OT, were Joiakim, Eliashib, Joiada,
 Jonathan, and Jaddua. Jaddua was high priest in the time of Alexander the 
Great. Jaddua was succeeded by Onias I, his son, and he again by Simon the
 Just, the last of the men of the great synagogue. Upon Simon’s death, his
 son Onias being under age, Eleazar, Simon’s brother, succeeded him. The
 high priesthood of Eleazar is memorable as being that under which the LXX
 version of the Scriptures was made at Alexandria.

After the high priesthood had been totally degraded by the apostasy and 
crimes of Menelaus, and after a vacancy of seven years had followed the brief 
period of Alcimus, a new succession of high priests arose in the Hasmonaean 
family. 

This family was of the division of Jehoiarib, whose return from captivity is
 recorded in 1 Chronicles 9:10 and Nehemiah 11:10 and lasted from 153 B.C.
 until the family was destroyed by Herod the Great. Aristobulus, the last high
 priest of his line, was murdered by order of Herod, his brother-in-law in 
35 B.C..

There were no fewer than twenty-eight high priests from the reign of Herod
 to the destruction of the temple by Titus, a period of one hundred and seven
 years. The New Testament introduces us to some: Annas, Caiaphas, and 
Ananias. Theophilus, the son of Ananus, was the high priest from whom Saul
 received letters to the synagogue at Damascus.

Acts 9:1, 14 ____________________________________________________

     _______________________________________________________________

 Phannias, the last high priest, was appointed by lot by the Zealots from the
 course of priests called by Josephus Eniachim

[bookmark: link3397]Typology. Aaron as high priest is a type of Christ. The functions, dress, and 
ritual connected with the high priest’s anointing are minutely instructive of 
the Person and work of Christ as a Priest. Although Christ is a Priest after the
 order of Melchizedek (Psalm 110:4; Hebrews 5:6; Hebrews 6:20; Hebrews 
7:17, He executes His priestly office after the pattern of Aaron. 

The order is expounded in Hebrews 7, the pattern, in Hebrews 9. _________
_______________________________________________________________

     _______________________________________________________________

     _______________________________________________________________ 

Death often disrupted the Aaronic priesthood; therefore, Christ is a Priest 
after the order of Melchizedek as “king of righteousness” and “king of peace” 
(Hebrews 7:2) and in the perpetuity of His priesthood. Melchizedek as a 
messianic type was a king-priest, and the portrayal speaks of the royal 
authority and unending duration of Christ’s high priesthood. The Melchizedek 
type was needed in addition to the Aaronic type to present a full picture of 
Christ in His high-priestly work of sacrifice for sin and His present ever-living, 
all-efficacious, intercessory ministry in behalf of His own. 

Hebrews 7:24-25 ________________________________________________

     _______________________________________________________________

     John 17 ________________________________________________________

     _______________________________________________________________

     _______________________________________________________________

